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THE LETTER AND ITS 
THEMES 


EPHESIANS 1. 1, 2 


PavL, an apostle of Jesus Christ by the will of God, to the 
saints which are at Ephesus, and to the faithful in Christ 
Jesus; Grace be to you, and peace, from God our Father, and 
Jrom the Lord Jesus Christ. 


My object in these chapters is a very simple one. Ephes. i. 
It is to set before readers, for use in their own 1; 2. _ 
devotional reading, the purpose of St Paul in I ogcon wink 
writing this letter to the Ephesians, and from 

this to draw some lessons for our own guidance. 

At the very outset the Epistle challenges the The Epistle 
closest attention. The deepest. truths of the spree ah 
great doctrine of Salvation by Grace are at once Readers. 
presented, and that not in the simplest way. 

Those who have read this letter of St Paul 
through, have not found the first fourteen verses 
easy reading. To go from verse 3 to verse 14 
without a full stop, to have all that passage in 
one involved sentence, is to impose a task upon 
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Epistle to the Ephesians 


Ephes, i, the mind of the reader which for most it is 


I, 2. 


—And to 
Ourselves. 


not easy to discharge. One is compelled to 
the conclusion that, whatever else the Apostle 
was disposed to remit in the case of the Gentile 
Christians, he was not prepared to absolve them 
from the necessity for strenuous thought ‘and 
attention. He could not have truthfully said in 
this letter what he said in writing to the 
Corinthian Christians, “I have fed you with 
milk, and not with meat.” You must feel as you 
read the long sentence, which deals with trans- 
cendent themes, that Paul has great respect for 
the intellectual qualities of the people to whom 
he wrote, and a most lofty conception of the 
contents of the Christian faith. 

If he wrote thus to Christian people in the 
very dawn of Christian theology, expecting them 
to come to close quarters with these great 
themes, we ought not to shrink from facing them 
for ourselves. The Christian religion has suffered 


_mauch in past times from those who have sought 


to empty it of its intellectual contents. A faith 
that has no thought in it will always be a shallow 
faith, rarely commanding the respect of honest, 
intelligent men. Let us remember that there is 
not only redemption in the Lord Jesus, but that 
in Him also are hid all the treasures of wisdom 
and knowledge. 
10 


The Letter and its Themes 


Will you try to conceive the position of Eppes i. 

Paul when he prepared the letter? He writes 7» 2+ 
The Writer’s 

to Gentile Christians, not only “in Ephesus” ; position. 
those words are omitted in two of the oldest 
MSS., and there are no local allusions in the 
letter. He is inditing a kind of circular letter 
to be read at Ephesus, and then, with the address 
filled in, to be sent to other Churches. He is 
where the closing paragraph of the Acts leaves 
him, viz. enduring his first Roman captivity. 
His evangelising work is practically done. Two 
great battles have been fought, and in a measure 
won. The first, the testing of the Christian faith 
against heathen religions. Paul has proved that 
the Gospel is the power of God unto salvation. ~ 
Position after position has been wrested from 
the power of darkness, and in centre after centre 
of heathen population the standard of the Gospel 
has been planted. 

The second battle is that so fully disclosed 
in its nature and importance in the Galatian 
letter. He has won the right of the Gentiles to 
full membership in the Church, a right which is 
theirs through their acceptance of Christ by 
faith, and not through the observance of Jewish 
ordinances. 

We miss in this letter the note of controversy His Theme © 
which sounds through the fiery letter to the #4 Manner. 

ll 


Ephes. i. 
Ce 


ome 


The 
Exhortation. 
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Galatians and that to the Romans. There he 
argues, here he rejoices. There he proclaims 
the doctrine of justification by faith, here of 
salvation by grace, the continuous work of God 
in the soul of man. 

The Gentiles to whom he wrote were Christians, 
they belonged to the Church. There was no 
doubt of that. The question now was, what 
sort of Christians were they going to be? It 
is the question to-day, not to what Church you 
belong, or whether you observe more or less of 
ritual, but what is your life, and what is Christ 
to you? There is such a thing possible as an 
unenlightened, ill-informed, shallow, impoverished 
Christian life—a life that has neither strength 
nor robustness, that brings no credit to the 
Gospel and no glory to God. 

To such Christians the Apostle says: “You 
belong to the Church of the living Christ. You 
are of the househeld of God. You have been 
brought from the poor hovels of heathen re- 
ligions into the spacious and splendid temple 
of the Christian faith. Now, investigate; open 
your eyes; lift them up. See what the Church 
is, what the Christian life is in the purpose of 
God—how great and glorious; what the hope 
of His calling and the riches of His inheritance 
in the saints. Remember that He hath blessed 

12 


The Letter and its Themes 


you, not only with the forgiveness of sins, but Ephes. i. 
with every spiritual blessing in heavenly places } 2 
in Christ Jesus.” 

The letter deals, then, with the purposes of 
God concerning believers; their high calling and « 
privileges; their relations to God in Christ 
Jesus—everything comes to them through Him 
—and their relation to all other Christians, 


II 


ELECTION AND PREDES- 
TINATION 


EPHESIANS i. 3-14 


BiEessED be the God and Father of our Lord Jesus Christ, 
who hath blessed us with all spiritual blessings in heavenly 
places in Christ: according as he hath chosen us in him 
before the foundation of the world, that we should be holy 
and without blame before him in love: having predestinated 
us unto the adoption of children by Jesus Christ to himself, 
according to the good pleasure of his will, to the praise of the 
glory of his grace, wherein he hath made us accepted in the 
beloved. In whom we have redemption through his blood, 

' the forgiveness of sins, according to the riches of his grace ; 
wherein he hath abounded toward us in all wisdom and 
prudence; having made known unto us the mystery of his 
will, according to his good pleasure which he hath purposed 
in himself: that in the dispensation of the fulness of times 
he might gather together in one all things in Christ, both 
which are in heaven, and which are on earth; even in him: 
in whom also we have obtained an inheritance, being pre- 
destinated according to the purpose of him who worketh all 
things after the counsel of his own will: that we should be to 
the praise of his glory, who first trusted in Christ. In whom 
ye also trusted, after that ye heard the word of truth, the 
gospel of your salvation: in whom also after that ye believed, 
ye were sealed with that holy Spirit of promise, which is the 
earnest of our inheritance until the redemption of the purchased 
possession, unto the praise of his glory. 


14 


Election and Predestination 


THE first thing that will strike you in these Ephes. i. 
fourteen verses is. the statement concerning 3°14 
election and predestination —the statement pie oh 
which declares that these people were chosen 4% 
{ in Christ. from before the foundation of the 
world and predestinated. 
There can be no possible objection on the part 
of any man to these doctrines, as they are stated 
in the terms of Scripture. What Paul says here 
is little more than that the conversion of, these 
people,and their saintship lie within the eternal 
purposes of God the Father. 
From before the foundation of the world it 
was the purpose of God to send forth Jesus, and 
in Him to yaise..up a people who should bear 
His image, and glorify Him by the beauty and 
saintliness of their lives. They were pre- 
place or adoption of sons. To those conditions 
God designed to bring them through the work 
and mediation of Christ. 
What, according to this paragraph, is the The 
ne motive in election? Itislove. In love sheer, 
God chose and predestinated men that they 
| should be holy and without blemish before Him, 
“to the praise of the glory of His grace.” All 
the elections of God which the New Testament 
\ speaks of are elections of love, and are to the 
Mec 16 


Ephes. i. 


3-14. 


Election 
and Free 
Will. 
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tee of the glory of His grace, which He freely 


bestows upon men in Jesus Christ. 
~~ All that the Apostle says here, while it is not 
free from mystery, does not exclude the moral 
freedom of man. You cannot find a man whom 
it is not the eternal purpose of God to bring to ~ 
Himself. ‘He will have all men to be saved, 
and come to the knowledge of the truth.” And 
yet you cannot discover a man who may not, if 
he so wills it, frustrate the highest purposes of 
God concerning himself. 

What the Apostle seems to me to say in verses 
5 and 11, in the active and passive forms of the 
verb “ predestinate,” is that these people had 
not only been pyedestinated in the purposes of 
God, but they had also yielded to His pre- 
destinating purpose. The great desire of Paul, 
which throbs and burns in this letter, is that his 
readers should realise the whole of the purpose 
of God concerning them; and, realising this, 
should, not only in their acceptance of forgive- 
‘ness, but also in the holiness of their lives and 


.« characters, live to the praise of the glory of His 


grace, 


Development’ There are various steps indicated in this para- 


pf the 


bee bn graph in the carrying through of this Divine 


purpose for men. The first is the forgiveness 
of sins (verse 7). If men are to receive the 
16 


e 


Election and Predestination 


position of sons, there must be no shadow of Ephes; i. 
unforgiven sin remaining between the father and 3-14- 
the child. Estrangement must be healed, trans- His For- 
gressions must be forgiven. So, in order that Sf'Sine 
man might break with the past and make a 
fresh and clean start, Jesus Christ, through the 
abounding riches of the grace of God, became 
man. On man’s behalf He made acknowledg- 
ment of man’s sin, and reparation to the Divine 
law of obedience and righteousness, which man 
had ignored or outraged, so that every obstacle 
in the way of man’s reconciliation and union with 
God might be removed. 
The people chosen and predestinated are not 
to be a people who have never sinned. They 
are a people whose sins have been forgiven 
through the unmerited favour of God, “according 
to the riches of His grace,” as Paul puts it here, 
and because the blood of Jesus Christ has been 
shed for the remission of their sins. I say again, 
that it belongs to the very relation of father and 
child that if there is to be reconciliation there 
must be forgiveness. You may forgive a stranger, 
and have no more to do with him; but it cannot 
be so with your own child. According to the 
teaching of the New Testament, both in the 
parable of the prodigal son and in the epistles 
of Paul, the transgressor who returns to God is 
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Ephes. i.» treated as though he had never sinned. In the 
ait language of Dr Dale, “to God belongs the 
miraculous power to cancel the guilt of sin.” 


—And by But there is another step indicated in this 
the Power 

of the paragraph. Our Lord came to do more for men 
see than to liberate them from the guilt of past sin, 


great and wonderful as that is. We mistake the 
purpose of forgiveness when we fail to see that 
it is a means to anend. The purpose of God in 
redemption is not to provide a scheme whereby 
men may sin and yet be forgiven, but that there 
should be nothing in the way of a life of perfect 
obedience, a life of progressive holiness. So 
into the forgiven soul there comes a new power 
—the very power which was in our Lord Himself 
—the power of the Holy Spirit, which every 
Christian should receive. It is by this that he 
is to attain to the condition described in verse 4. 
The doctrine implied in these two steps, the 
doctrine of the forgiveness of sins and the 
doctrine of the Holy Spirit, deserve far more 
thorough and reverent inquiry and consideration 
from Christian men than they receive. 
“The The Holy Spirit, let it be noted, is called in 
Sinbad » this passage the “Spirit of promise” (verse 13). 
It may mean the promised Spirit, or the Spirit 
whose coming promises so much for men. But, 
in any case, what Paul teaches here is, it seems 
18 
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to me, that the seal to the forgiven man that Ephes. i. 
he belongs to God is the reception of the Holy 3°14 
Spirit, with light and power to see and do the 

will of God. 

There is a work which the Spirit of God His Work. 
does upon men from the outside, as it were— 
convincing them of sin and of righteousness and 
of judgment. There is another work which He 
does from within, where He is received—that is, 
where the life has been surrendered by the act 
of faith to God.i That work is sanctifying, or 
making holy ; the gradual bringing of the whole 
life in which He dwells into conformity to the 
mind and will of God. It is as true of the Holy 
Spirit to-day as it was true of our Lord in the 
days of His flesh, “As many as received Him, 
to them gave He power to become the sons of 
God” (John i. 12); to live the life of children, 

a life that is “holy and without blame before 
Him in love” (verse 4). 

The Holy Spirit is stated (verse 14) to be es ae 
either in Himself or in His work the earnest of OurIn- 
our inheritance. The inheritance itself is the pies 
sinless life, the life of perfect love, and conse- 
quently of perfect bliss in heaven ; an inheritance 
laid up for us, as St Peter says (1 Pet. i. 4). 

An earnest of it means a little of the same thing 
here. ‘The title deeds are drawn out, the purchase 
19 
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money has been paid, part of the property has 
already come to you. More and more of it, as 
life passes on, ought to come into your hands, 
your spiritual wealth increasing. You enter into 
the fullness of it when you cross the boundary 
line between the seen and the unseen. Into 
the fullness of the blessed life it is God’s good 
pleasure to bring us. He has chosen us for this 
very purpose. To secure the forgiveness of sins 
Christ died, to secure our attainment to holiness 
the Holy Spirit has come forth. We can only 
fail as we fail to receive Him with His infinite 
light and power. 

What was true of the Christians to whom 
Paul wrote this letter is true of us. As truly 
as we believe the Gospel of the infinite grace of 
God, which all are invited to believe, and trust 
in the Christ whom it proclaims, in whom all 
are invited to trust, we are of the number of 
the elect. Jesus Christ died for us; we may 
receive the forgiveness of past sins through His 
death; and we may enter into the splendid 
inheritance which is secured to believers by the 
gift of the Spirit, who brings the very life of 


- God to forgiven men, Itis God’s purpose that 


we should share the exaltation and triumph of 
Jesus Christ, and our whole lives may be “to the 
praise of the glory of His grace.” 

20 
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EPHESIANS i. 15-18 


WHEREFORE I also, after I heard of your faith in the Lord 
Jesus, and love unto all the saints, cease not to give thanks for 
you, making mention of you in my prayers; that the God of 
our Lord Jesus Christ, the Father of glory, may give unto you 
the spirit of wisdom and revelation in the knowledge of him: 
the eyes of your understanding being enlightened; that ye 
may know what is the hope of his calling, and what the riches 
of the glory of his inheritance in the saints, 


WE have before us in this paragraph one of Ephes. . 
Paul’s prayers; one which he is in the habit 15-18. 
of offering, as intercessor, on behalf of the people Ceaubas 
to whom he is writing. It: suggests several Suggested. 
questions. : 

Do you believe, as this man evidently believed, Do You 
as our Lord believed, that you can influence men feiden 
by prayer? Is there anybody for whom you are 
in the habit. of praying every day of your life? 
Or do you think that prayer is of no use; that 
all you have to do is to work ? 

Another question we might ask—do we ever —For the 
pray for the members of Christ’s Church? We Brethren? 
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Ephes. i. pray that God would bless our work, and that 


15-18. 


—After 
Paul’s 
Manner. 


is good. But do we remember the workers? 
When the faults of somebody you know strike 
and sadden you, do you go home and pray, or 
do you run round and gossip, breaking out to 


the first-person you meet? Do we realise, as we 


should, that we are members one of another, and 
are we jealous for each other’s Christian honour, 
as Paul was jealous for the honour of those 
Ephesian Christians ? 

And if we pray, do we pray after the manner 
of Paul, a prayer which is the outcome of deep 
thought and of sincere sympathy, in our family 
circle, as well as in the solitude of the closet ? 
Do we do more than just say, God bless the 
Church, God bless this and that and the other 
—overburdening that convenient little word, 
until our prayers become mere formal reiterations ? 
That. which impresses you about the prayers of 
Paul is their livingness. With penetrating power 
of life they enter into the circumstances and 
the needs of the people. So may God teach 
us to pray: for the lambs of Christ’s flock, for 
the workers, for the tempted, for those overtaken 
in a fault, and for those who gladden and enrich 
the Church with the beauty of their Christian 
life. If you could secure this with any Church : 
that the members should be all praying for each 
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other after this fashion, I would guarantee the Ephes. i. 
prosperity and blessedness of that Church. 15-18 

I understand that there is a great demand ade of 
to-day for liturgical forms of prayer, in the i fi 
Church and outside of it — printed forms of 
prayer for the sanctuary, that people may follow 
the minister with their books; handy manuals 
for family and private devotion. I would not 
deny that they have their use, as our hymns 
have. But surely it would be disastrous for 
the Christian Church, the family, and the 
household, if these were allowed entirely to 
usurp the place of free prayer. Granted, if 
you like, that prayer is difficult. But the 
endeavour drives to thought and consideration, 
the very things which we need. 

Having spoken thus of the spirit of the The 
Apostle’s prayer, mark next its method. It is 5 sit is 

connected with the preceding paragraph by the 

words “therefore,” or ‘for which cause ”—words 

which point back to verses we have. already 

considered. Paraphrased, they might be read 

thus: “Because ye are elect according to the 

' foreknowledge of God, to holiness, to the adoption 

of sons; because, having believed in Christ, ye 

have received forgiveness and the Holy Spirit; 
p because ye belong to God, and He belongs to 

you, I offer this prayer for you, a prayer which 
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Ephes, i. sweeps the whole circle of Christian life and 


15-18. 


He gives 
Thanks. 


Do We? 


experience.” 

Now mark the first note in the prayer — 
thanksgiving for what these people were, “I 
have heard of your faith and love.” He always 
manages to hear good of his converts; love 
always does. You may question your love for 
your brother if all you manage to hear about 
him is his faults; that unhappy speech he made, 
that hasty remark or foolish act. There was 
enough that the Apostle must have heard of 
the other sort in these Christians. In some 
there was untruthfulness; and there were other 
serious and grave faults, which made him terribly 
sad. Nevertheless, he gave unceasing thanks for 
his people. 

Do you ever give thanks for the good there 


_is in your fellow-Christian? Is it the habit 


of your life? Or do you tear him to pieces 
when you can get somebody to talk to about 
him ; do you let two or three faults in him blind 
you? If so, you do not love him; and if that 
be the habit of your life you may question the 
genuineness of your own discipleship. “By this 
shall all men know that ye are My disciples, if 
ye have love one to another” (John xiii. 35). 
Here, then, in the very forefront, is thanksgiving 
—an eager seizing on the good qualities, a 
24 
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keen eye for the least sign of goodness, and a Ephes, i. 
generous acknowledgment of it wherever it is 15-18. 
seen. 

But thankfulness is not the whole of his prayer, And desires 
thanksgiving is not satisfaction. He never says, PORE eee 
as some anniversary speakers do, “ You are all 
that heart could wish, there is nothing left to be 
desired, your generosity has reached its utmost 
bounds.” What he says is rather, “You are 
so good that you must be better; these: out- 
gleamings of faith and love are promises of 
power.” He writes so that they shall not be 
discouraged on the one hand, nor self-satisfied 
on the other. 

So he goes on to pray, that God (whom he —Especially 
calls the God of our Lord Jesus Christ ; the God Nae ha 
whom He reveals, in whom He trusted, who by 
His mighty power raised Him from the dead, and 
who is also the Father of Glory, either the Father 
surrounded with glory, or the creator of all that, 
is glorious, all that is radiant and bright) will 
give to them the illuminating power of His Spirit. 

They had received the Spirit. He states as much 

as that in the previous paragraph; they had 

received the forgiveness of sins, and were sealed 

¥ with the Spirit. But the Spirit was the Spirit of 

‘promise, and what had been given was an earnest 

only. They had been illuminated, or they would 
25 


Ephes. i. 
15-18, 


—By His 
Illumination. 


Epistle to the Ephesians 


not have become Christians. Later on he says, 
“Ye were sometimes darkness, but now are ye 
light in the Lord” (v. 8), but he goes on to say, 
“ walk as children of light.” 

This passage is one of many in the New 
Testament which go to prove the doctrine that 
Christian men may be personally illuminated by 
the Holy Spirit. Every individual who believes 
in Christ may receive the spirit of wisdom and of 
revelation. The doctrine, therefore, that the laity 
cannot understand the Scriptures finds no support 
in the New Testament; nor the doctrine that any 
special set of men have a monopoly of the spirit 
of wisdom and revelation. Every man® who 
believes may have the personal teaching and 
the illumination of the Holy Ghost, and should 
pray for it. That does not mean that there are 
not to be teachers and learners in the Church, 
But, beyond the learning of grammar, lexicon 
and commentary, the teacher needs also the 
illumination of the Spirit. All hearers, too, on 
their part, should pray for this, that they may 
discern what is being spoken, for unless the same 
Spirit help the hearers as well as the speakers, 
the speaking will be in vain. What the Apostle 
is solicitous for—you can see it running all 
through this letter—is, that the people to whom 
he wrote should be enlightened Christians — 
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Christians with the heart and understanding Ephes. i. 
illuminated by the Spirit of wisdom. 15-18. 

Here is the striking phrase in his prayer (verse That they 
18), “That ye may know ”—not merely that yeGou. 
may hope and guess and faintly trust, and hold 
with a trembling grasp (let a man do that if he 
can do nothing better, but something better is 
possible) —“ that ye may know.” God give you 
the Spirit of wisdom and revelation in the full 
knowledge of Him. You may know God. 

There are many things that we cannot know, There is 
and many matters of biblical criticism which we se a 
simple busy people are obliged to leave to experts. fetal 
A man may not feel certain who wrote the 
Pentateuch, or the Hexateuch (he may be perfectly 
ignorant even of the meaning of the words), nor 
the period of some of the psalms, nor whether one 
or more persons were engaged in the production 
of the book of Isaiah. Thank God that salvation 
and saintship, and a true understanding of the 
Scriptures, do not depend on knowledge of this 
sort. There is no need for anybody to glory in 
his ignorance, for we should all welcome every- 
thing that throws additional light on the meaning 
of the Holy Scriptures. There is no need for any 
man to feel angry if he be told that two people 
were concerned in the production of the prophecies 
of Zechariah. I should listen to the evidence on 
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such a point, weigh it, and then form my own 
judgment. You may call that a resort to higher 
criticism ; I call it “lower criticism,” the least 
important of all. For the highest criticism is 
that which discerns the spiritual teaching of 
the book, and a man may do that without the 
knowledge of a single Hebrew letter. On the - 
other hand, a man may be an expert in these 
questions and have absolutely no illumination of 
the Spirit. You see how the revisers translated 
the eighteenth verse, “Having the eyes of the 
heart,” that you may feel; not be able to reason 
the thing out. 

One of the truest saints I ever knew had never 
heard the name of Euclid; he knew nothing of 
mathematical problems ; his eyes in that particular 
were unenlightened ; indeed, he always called the 
science of mathematics “ Matthew-matics,” and 
thought of it as a mysterious person and the 
author of some book. But he had a marvellous 
knowledge of Scripture. . 

There is no need to disparage intellect, it is 
God’s gift to men, and should be cultivated ; but 
it is clear that if spiritual truth were intellectually 
discerned the vast majority of people would be 
shut out from its light. But it is with the eyes 


» of the heart, illuminated by the Spirit of God, 


that spiritual things are discerned. These the 
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believer isto know. A Christian may be agnostic Ephes. i. 
concerning some things. He is not to be an 79-2 
agnostic concerning the vitally important things. 

He is to know God, the hope of his calling, and 

the riches of his inheritance, with a practical, 
experimental, and progressive knowledge. 
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IV 
SPIRITUAL POWER 


EPHESIANS i. 19-23 


Anv what 7s the exceeding greatness of his power to us-ward 
who believe, according to the working of his mighty power, 
which he wrought in Christ, when he raised him from the 
dead, and set kim at his own right hand in the heavenly 
places, far above all principality, and power, and might, and 
dominion, and every name that is named, not only in this 
world, but also in that which is to come: and hath put all 
things under his feet, and gave him fo be the head over all 
things to the church, which is his body, the fulness of him 
that filleth all in all. 


Sr Paul is supremely anxious for his people to 
“know about God’s power. He seems, in verse 
19, to be struggling with language, which is too 
poor to express his own conception of it. No 
fewer than four words denoting power are used 
in that verse, each with its own shade of meaning. 
And the aspect of Gg@d’s power which he is anxious 
for them-to contemplate and realise is His power 
towards them. 

The power of God as shown in His influence on 
His people’ is, in many ways, a more wonderful 
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thing than the power of God disclosed in the Ephes. i. 

universe in its working, or in the creation and 19-23. 

sustenance of all the worlds. No one can 

contemplate the power shown in those ways 

without awe and wonder; but what the Apostle 

prays for is, that a knowledge of God’s power, not That Power 

of this kind, but towards those who believe may nary hace of 

be given—a knowledge of what that power can His People. 
® do in them; what that mighty energy which 

pervades the universe, which is the source of all 

life, can effect in the moral and spiritual nature 

of individuals—the supreme manifestation of the 

power of God, as it is to be seen in the moral 

and spiritual realm, redeeming, transforming, and 

beautifying human life. 

The highest manifestation of that power was Manifested 
seen in Jesus Christ in His resurrection and Bacsmatic 
enthronement (verse 20). The Apostle suggests 
that the*same power which raised Christ from 
the dead is available for men. And it not only 
raised Him from the dead, but it raised Him in a 

~ peculiar way, not as Lazarus or the daughter of 
Jairus were raised,"but to die no more, to live a 
new life, not the life of humiliation, but the life 
» of sovereignty wearing human nature still (verses 
20, 21). He is raised to heavenly places, and all 
things are subjected to Him. He Who was 
known as a Galilean peasant, Who had not where 
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Ephes. i. to lay His head, living a life of poverty, having 


19-23. 


Available 
for us. 


A Power 
always 
Working. 


no possessions and no honours, Who died the 
death of a criminal, amid a people’s scorn, was 
taken out of the grave and made Ruler over all 
things and all worlds. The power that did that — 
is available for us. I would not say that it is 
sufficient for a humble Christian to live by—that 
would be absurd. It would be like saying that 
a giant can carry the smallest insect, or that all 
the water of the ocean is enough to sail the toy 
boat of a little child. But the power is available, 
as much of it as he can receive, for every believing 
man. ‘That power, in its exceeding greatness, 
worketh toward us. St Paul puts the assurance 
in another form in his second prayer, “He is able 
to do exceeding abundantly . . . according to 
the power that worketh in us” (iii. 20). He uses 
the resurrection as an illustration; but we, on 
our part, must not lose sight of the fact that it is 
the keystone of the Christian faith. It is not the 
death of Christ alone that is the Gospel, but also 
the resurrection from the dead ; and not only the 
resurrection, but the living kingship of Jesus 
Christ, which is to last through all ages. 

The illustration seems to convey the idea that 
this exhibition of power is not a manifestation 
of singular and abnormal activity, but of power 
always working. What that power did in the 
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case of the Lord, it can do in their measure for all Ephes. i. 
His people. It can turn defeat into victory, death 19°23 
into life, humiliation into exaltation and supreme 
honour. It can change the vilest sinner into the 
greatest saint; it can make a man, filthy beyond 
words, fit to dwell for ever in the holy presence 
of God. What it had done in the case of Paul 
was a continual surprise and joy to him. It had 
made him who was before a blasphemer, perse- 
cuting, injurious, into a faithful minister of Jesus 
Christ. What it could do for those to whom he 
was writing no one could tell. Words could not 
express it. He could only pray that God would 
show it to them—cause them to know it by the 
illumination of the Holy Spirit. 
It is a prayer we may well offer for ourselves. fa? Power 
eeded by 
Christian life among us is not of an exceptionally Us. 
lofty type. A very little of goodness satisfies us ; 
we lose the hope, we often lose even the desire, 
to be better Christians than we are, to live lives 
that are more to the praise of the glory of God’s 
grace. We are sometimes half annoyed with 
people who suggest that we are living at a very 
poor rate, far beneath our privileges and possi- 
bilities. There is probably no prayer that we 
need to offer more frequently than that God 
would enlighten the eyes of our hearts, that we 
may sce the hope of our calling, the riches of our 
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inheritance, and know the exceeding greatness 
of the power of God towards us who believe. 
For the same power is ours to recreate and 
make us holy which raised Jesus Christ from 
the dead. 

The closing paragraph of the prayer brings into 
view an idea which is more fully developed in the 
next three chapters. It is, in reality, the central 
idea of the Epistle. I have said previously that 
the battle on behalf of the Gentile Christians, 
that they should be reckoned a part of Christ’s 
mystical body had been won, and the supreme 
purpose of the Epistle is to show the part that 
the Church has to play. The first idea here is 
the sole headship of Christ (verse 22). Paul 
does not suggest—it is nowhere suggested—that 
one section of the Church should lord it over 
another, for all are on a level in Christ—every 
several building is framed together in Him. Nor 
does he suggest, nor does any other apostolic 
writer suggest, that any man should be the head 
of the Church. Christ is the head, head over all 
in the Church ; and whatever the illustration may 
mean, it must mean that the supreme and sole 
government and direction of the Church comes 
from the risen Christ who dwells in the Church 
by His Spirit. 

But it means more than this: the language 
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of the verse means that the Church has not only Ephes. i. 
to obey the commands of Christ, but has to reveal 19-23: 
Him. As the fullness of the Godhead dwells in peedeee 
Jesus, so the fullness of Christ should dwell in the of the 
: Church. 
Church. We speak with perfect truth when we 
say that the Bible is the revelation of God, but 
it is not the whole of God’s revelation. What 
I mean is that God, who is a Spirit, cannot be 
revealed solely by written or printed words. We 
speak with perfect truth when we say that Christ 
is the revelation of God; but even that is not all. 
If all the world has to-day is a written history of 
Jesus Christ, it has not all that He contemplated. 
What is needed always to supplement and 
give vitality to the written word is that the 
word should have breath; that Christ should 
be revealed in the lives of His believing 
people. 
When Christ said to His disciples, “ Ye shall —A Pre- 
. sentation of 
be witnesses” (Acts i. 8), He meant more than Christ. 
that they should talk about Him. They had not 
only a story to tell, but a life to live, through 
. which gleamings of divine power and goodness 
should be revealed. When Paul wrote to the 
Corinthians, he said, “ Ye are manifestly declared 
to be the epistle of Christ, . . . written not with 
ink, but with the Spirit of the living God” (2 Cor. 
iii. 3). It is the purpose of Christ to reveal Him- 
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self to the world through the whole body of His 
followers. 

It requires the whole Church with its varying 
members to reveal Christ, but each member may 
reveal some part of His fullness. It is an un- 
doubted fact that Christ needs Christian people 
for this very purpose, that the world may see His 
face in them. And it is that part of this power 
of God which Paul is anxious Christians should 
see and appropriate—the power to receive and 
reveal Christ to men. 

This is not a theory of Scripture, it is a proved 
fact. of experience. I have learnt as much of the 
grace of God, in my ministry, from human lives 
as from the Bible, and the best commentary and 
exposition of the Bible has often been found in 
the lives of men. Patience, charity, unselfishness, 
magnanimity, cheerfulness, courage in trial, and 
peace in the hour of death, the grace and beauty 
of character in Christian men and women—these 
have been to me the complement and fulfilment 
of the Christian Scriptures. They have led me 
to say, “‘I know that the Bible is true; I know 
that Christ lives; I am sure His grace is suffi- 
cient” ; and I have felt conscious that in watching 
such lives I have been standing on holy ground, 
that I have been near to a life that has been filled 
out of the fullness of Jesus Christ. 

36 


Spiritual Power 


And that fullness is available for us all. Each Ephes. i. 
one of us who believes in Him should be mani- 19-23- 
festing some part, some phase of it, to the world. cae 
In one person it may take the form of evangelistic Manifested. 
zeal, a great passion of fervour to win men to God, 
to restore them to favour, to bring the lost sheep 
into the fold, so that this seems to them to be the 
only work worth doing. In another may be seen 
the compassion of Christ for the miseries and the 
sorrows of men, a desire to heal the broken- 
hearted. In another a passion for righteousness 
and truth, a great desire to join in a crusade 
against hypocrisy and lies, trickery and greed, 
a stern indigtiation against injustice and oppres- 
sion, such as that which flamed in His heart 
against oppressors and hypocrites in His own 
day on the earth. In still another, some of His 
sweet serenity of trust and exultant joy in the 
Father’s love. And in yet another His majestic 
forbearance, His power to endure without re- 
taliation, slight, scorn, blows and spitting, and — 
the cruel suffering of the judgment hall and 
Calvary; each one of us may catch some ray of 
the Sun of Righteousness and transmit it to 
world. 

This is our high calling of God. For this we The Fulfil- 
have been redeemed. To this we are elected ; re Bik 
that each in his measure may be able to say, P4*P°Se. 
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“ Christ liveth in me. It is my high calling to 


witness something of Him to the world, to belong 


to Christ, which is to manifest His fullness and to 
show His wondrous work of bringing a lost world 
to God.” 
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AND you hath he quickened, who were dead in trespasses 
and sins; wherein in time past ye walked according to the 
course of this world, according to the prince of the power of 
the air, the spirit that now worketh in the children of dis- 
obedience: among whom also we all had our conversation in 
times past in the lusts of our flesh, fulfilling the desires of the 
flesh and of the mind; and were by nature the children of 
wrath, even as others, But God, who is rich in mercy, for his 
great love wherewith he loved us, even when we were dead in 
sins, hath quickened us together with Christ, (by grace ye are 
saved ;) and hath raised us up together, and made us sit to- 
gether in heavenly places in Christ Jesus: that in the ages to 
come he might shew the exceeding riches of his grace in his 
kindness toward us through Christ Jesus. For by grace are ye 
saved through faith ; and that not of yourselves: 7¢7s the gift 
of God: not of works, lest any man should boast. For we 
are his workmanship, created in Christ Jesus unto good works, 
which God hath before ordained that we should walk in them. 


Let me ask you to remember the line which the Ephes. ii. 
Apostle has been pursuing, that this may not pee 
stand as an isolated meditation. Remember that tion, 
he has declared to these people the great truth 
{that they were chosen of God in Christ before 
the foundation of the world; predestined to 
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occupy the place of sons, chosen to be holy and 
without blame ; that they have received the for- 
giveness of sins and the gift of the Holy Ghost 
in order that this high calling might be fulfilled 
in them. Remember, too, that Paul is con- 
stantly praying for them, to whom the end of | 
that high calling sometimes seems far distant, 
thanking God for every mark of good, and asking 
God to give them that illumination of the Spirit, 
that they may see the power of God which raised 
up Christ, gave Him dominion and glory, and will 
enable them to disclose something of the fullness 
of Christ to the world. 

The Apostle proceeds in this second chapter to 
show what that power of the grace of God had 
done in and for them, and what was its purpose 
Suse them and the whole Church of Christ. 

You will see that first of all he calls them to 
the contemplation of what they had been before 
the grace of Christ reached them (verses 1-3). 
Please note it particularly. I cannot tell you 
whether this statement of the worldly life at that 
time agrees with modern thinking, but it agrees 
all through with Christian theology. It is a 
gloomy picture of the condition of the world as it 
was and is without Christ. 

The first thing that he says is that the Ephesians 
were once dead in or by their trespasses and sins 
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(verse 1), and St Paul uses the word “dead” of Ephes. ii. 
men who had the full red tide of physical life 1-20 
coursing through their veins, whose eyes were 
bright with the eager excitement of buying and 
selling, and the pursuit of pleasure. Now what 
we mean when we say that a man is dead is 
that he has ceased to live and move, to speak 
and act, in this particular sphere. And what 
Paul means is that there is a sphere in which the 
man of the world does not and cannot move, or 
act, or think; that it is possible for men to be 
most eagerly and energetically alive, and yet to 
be dead. It must be this, because he goes on to 
say that these dead people were desiring, think- 
ing, living—“ fulfilling the desires of the flesh 
and of the mind” (verse 3). Thus St Paul would 
have us see that all the restless, eager, excited 
life of the world may only be a semblance of life 
after all; that a man, made in God’s image, made 
for fellowship with God, is not really living until 
_ he begins to live the life of the Spirit. He says of 
these men, when immersed in business and pleasure, 
doing the will of the flesh, “ Ye were dead.” 

The Bible nowhere belittles the work which From which 
the Spirit of God has to do in regenerating a ee ice 
man. It is not a little reformation that the world &¥¢ Life. 
needs; a little arranging of things in a different 
order, a little mending of manners, and washing 
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Ephes. ii. with rose water, a little improvement in dwellings, 
hai wider streets, more parks and picture galleries. 
There may be such a thing as men having all 
these, being satisfied with them, and laughing to 
scorn the idea of needing anything higher. What 
is supremely required i is new life—the quickening 
_ of men by the Spirit of God. That is what Christ 
came to accomplish on the cross, and that is the 
work which lies before the Church of Christ. 
Character- You see the characteristics of the man whom 
istics of the Paul describes as dead. He walks according to 
the course of this world (verse 2). He is not 
necessarily an abominably vile and wicked person 
openly, though doubtless many of the Ephesians, 
if tried by our own standard, were that. But at 
least he consults his own desires—the desire of 
his flesh and his mind (verse 3)—he consults the 
~customs of men about him. yHe does what he 
likes and obeys the promptings of his own 
inclination and wishes. ’ He never consults the 
will of God or the commands of Christ. He 
is separate from Christ, and without God—an 
atheist. 
The Deadin Mark you, a man may be an atheist, and yet 
Ungelief believe in the existence of God; just as a man 
pleasing. § may believe that Jesus lived, and yet not be a 
Christian. There are thousands of atheists in 
London, There may be many in our churches, 
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who never ask what is the will of God, and never Ephes, ii. 
accept the yoke of Christ; who obey their own 17? 
desires, wishes, thoughts, and inclinations, and 

are quite separate from Christ. “ Without God,” 

the Apostle says,¢ “they are dead.” As in 
another place “She that liveth in pleasure” 

(1 Tim. v. 6), doing what pleases her and the 
world, “is dead while she liveth.” Probably if 

any man went through London preaching that 
doctrine to-day he would be mocked and laughed 

at. We do not use these radical terms now; 

but they stand for ever embedded in the teaching 

of Holy Scripture. The man who is not of 
Christ, who lives to obey his own tastes and 
desires, is dead. 

Observe—in support of what I said as to it From Death 
not being necessary for a man to be abominably eae 
wicked to be dead—that Paul classes himself 
with those to whom he writes. He does not 
do it by way of politeness merely, but because he 
feels it. He ranks himself in his unconverted 
days with his converts in a like state; and in 
effect he says: “We all lived in this way in 
times past, and we have all been quickened— 
even when we were dead —quickened and 
raised up.” The miracle of the resurrection is 
in this way being repeated daily. It was a 
miracle to the Apostle Paul—a wonder, a sign. 
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Ephes. ii. It is going on amongst us now. We do not take 


I-10. 


notice of it; we have such a poor and low idea 


_of what it is to be a Christian. But let us say 


that a young man has, up to a certain point, been 


- living to please himself, and then begins from a 


certain point to live for others, to ask not what 
pleases him, but what. is right. What has 
happened? A miracle. The young man has 
been raised from the dead, from the death of 
selfishness to the life of unselfishness ; he has 


passed in spirit into a new realm and begun to 
‘live. 


Under which You will observe that these people who are 


King shall 


we Live? 


described as being dead are under a dominion, as 
walking “according to the prince of the power 
of the air” (verse 2). The grim satire of life is 
that men do not think so. They shrink from the 
yoke of Christ because they want to be free to 
do as they like; and they do not realise that the 
man who lives to do as he likes, to obey the 
desires of the flesh and of the mind, is really 
under the dominion of Satan. It is inevitable. 
Let a man liberate himself from the control of 
God, and he falls under another control. He 
belongs to one kingdom or the other—light or 
darkness. Those who will not surrender them- 
selves to Christ and His kingdom become perforce 
servants of Satan and his kingdom. It is a 
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question for everyone of us—under which flag Ephes. ii. 
are we marching or fighting ? — 

The prince of the power of the air, St Paul The Devil 

calls the Devil. He assumes, as the Lord Jesus ** cea 
does and declares, the existence of a master 
spirit of evil; and he says in another place that 
“we are not ignorant of his devices” (2 Cor. ii. 11). 
Billy Bray, the eccentric Cornish miner, used to 
say, “The Devil knows where I live.” And in 
his own inimitable way Paul says the same about 
himself and about these Asiatic Christians. He 
had met and fought with him. He speaks of 
“the messenger of Satan to buffet me” (2 Cor. 
xii. 7). And in another place, “We would have 
come unto you, even I Paul, once and again; 
but Satan hindered us” (1 Thess. ii. 18). It 
is the custom of some people to smile at the 
suggestion of the existence of the Devil. It is, 
they say, a worn-out superstition. Then the 
New Testament is superstitious. At any rate 
to Paul Satan was as great a reality as the air 
he breathed, and as near. 

You may over-estimate the power of the —An Enemy 
tempter ; that was an old heresy. You may ene: 
underestimate it; that is extreme folly. Your 
life is a warfare, not merely against the world 
and the flesh, but against “the prince of the 
power of the air,” the spirit which “worketh in 
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the children of disobedience”; and one of the 
most fatal things in any warfare is to under- 
estimate, to make light of, the strength of your 
enemy. There is nothing more wonderful in the 
world than the power of Satan to delude men 
—even Christian men. Therefore “put on the 
whole armour of God, that ye may be able to 
stand against the wiles of the Devil” (vi. 11) 
—the “whole armour,” your whole fighting 
strength, with the Spirit of wisdom, needed if 
you are to escape defeat. 

Observe, further, what is said about God’s 
attitude to those who were dead. They were 
“children of wrath” (verse 3), Paul says. He is 
not, as his language shows, thinking of them 
only as inheritors of a corrupt and fallen nature, 
but also as persons who had actually lived the 
life of disobedience under the influence of Satan. 
The very term disobedience implies an act or a 
self-chosen course cn the part of the person to 
whom it is applied. To disobey is to refuse to 
obey. That if you like is man’s nature, and not 
to struggle against it, is to become a child of 
disobedience, and upon the condition of dis- 
obedience the wrath of God rests. 

Then Paul goes on to speak—in the very next 
verses to that in which he speaks of children of 
disobedience and wrath—of the wealth of God’s 
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mercy, of His great love wherewith He loved us Ephes. ii. 
even when we were dead (verses 4, 5). Does 1-10 
anyone dare to suggest that there is a man on 
the face of the earth whom God does not love, 
whom He has never loved, whom He did not 
send ‘His Son to redeem from sin and death? 
Dare anybody suggest that, in the light of 
St John iii. 16? Dare anybody suggest that 
St Paul thought differently in view of his own 
words, “Saviour of all men” (1 Tim, iv. 10), 
“The grace of God that bringeth salvation 
hath appeared to all men” (Titus ii. 11)? The 
picture presented to us here is that of God 
looking out upon a dead world, dead in tres- 
passes and sins—living only in those things that 
were hateful to Him, intolerable, and not to 
be suffered in His presence—and instead of 
destroying, electing to redeem, regenerate, and 
save it, regarding it with infinite love, seeing it 
as it might become when His will was done. It 
was for nothing less than to make a dead world 
live that Jesus came, and that, not to show the 
power of God as an exhibition of might, so much 
as an exhibition of grace and mercy. 

But all is according to the wealth or “riches "— _a very 
“the exceeding riches” (verse 7) of God, ‘ Who tere of 
is rich in mercy” (verse 4) For us He has 
“ exceeding riches,” “ unsearchable riches ” (iii. 8), 
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Ephes. ii. unlimited and illimitable stores of mercy, grace, 


I-I0. 


In this is 
Man’s only 
Hope. 


and love. You never can come to the end 
thereof, never. The endeavour to contemplate 
them overwhelmed the Apostle; they were so 
immense that the tiny part which man had to 
play was swallowed up and obliterated. 

The point of this chapter is, that the past 
transformation which had taken place in these 
Asiatic Christians was all of grace, the unlimited 
and undeserved favour of God. As for what 


lay before them, their sanctification, it was all 


provided for; all they had to do was to receive 
by faith. For what can a dead man do? What 
can a man under bondage to the world do? 
He is the slave of his imperious lusts, the lusts 
of the flesh or of the mind, the captive of the 
devil! By himself he can do nothing, and half 
his time he desires to do nothing. Let a man 
be abandoned of God, and he is absolutely hope- 
less. It is the voice of God that arouses, that 
awakens, that causes a man to think and inquire; 
it is the power of God that gives strength to act; 
it is the same power which makes provision for 
the need of the new life. First and last, and 
mainly, the Christian life is a life of receiving; 
that is our part, the part of faith. “By grace 
are ye saved through faith,” and even the fajgi§ is 
God's gift, 
48 


Death in Life 


Here in short is Paul’s testimony. Linking Ephes. ii. 
himself to the Asiatic Christians, so much below 1742 
himself in spiritual attainments, he says, We Pestimoey 
were dead—we have been made alive. We have 
been ushered into a new world, and it has all 
come out of the exceeding riches of the grace of 
God—all that we have had to do has been to 
avail ourselves step by step of the provision 
which God has made. We are God’s workman- 
ship, not ourown. You talk of a self-made man; 
as far as he is a righteous man, there is no such 
thing known. He is created, he has been 
supplied with hands, and he has laid hold of 
the things which were put there for his con- 
venience and support. He is created for good 
works; fashioned for them. Do not let us talk 
about the difficulty, the impossibility of doing 
good works. God laid hold of us and created 
us for this very purpose. For a certain use the 
potter made the vessel; do not say it cannot be 
so used. We were built on this very plan. Nor 
let us boast when we have done them. It was 
this very thing for which we were made. 
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WHEREFORE remember, that ye being in time past Gentiles in 
the flesh, who are called Uncircumcision by that which is called 
the Circumcision in the flesh made by hands; that at that 
time ye were without Christ, being aliens from the common- 
wealth of Israel, and strangers from the covenants of promise, 
having no hope, and without God in the world: but now in 
Christ Jesus ye who sometimes were far off are made nigh by 
the blood of Christ. For he is our peace, who hath made 
both one, and hath broken down the middle wall of partition 
between us; having abolished in his flesh the enmity, even 
the law of commandments contained in ordinances ; for to make 
jn himself of twain one new man, so making peace; and that 
he might reconcile both unto God in one body by the cross, 
having slain the enmity thereby: and came and preached 
peace to you which were afar off, and to them that were 
nigh. For through him we both have access by one Spirit 
unto the Father. Now therefore ye are no more strangers and 
foreigners, but fellowcitizens with the saints, and of the 
household of God; and are built upon the foundation of 
the apostles and prophets, Jesus Christ himself being the 
chief corner stone; in whom all the building fitly framed 
together groweth unto an holy temple in the Lord: in whom 
ye also are builded together for an habitation of God through 
the Spirit. 
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Tuts long paragraph begins with words where- Ephes. ii. 
fore remember. They are the words of a Jew to 11-22 
: hice : : The Position 
Gentiles ; of a Christian Jew, in whom Christ had of the 
wrought a marvellous transformation, to Gentile Se*les- 
Christians who also had felt His power ; and they 

are designed to recall to the readers’ minds the 

amazing difference which Christ had made. 

There is in them a reference to the scorn Man’s Scorn 
of Jew for Gentile; a scorn which still lived st ate 
where Christ had not done His gracious work 
in the breast. Few things are more astonishing 
than the scorn which one set of human beings 
can cherish towards another. Sometimes it is 
the scorn of the white man for the coloured 
man, of the proud European for the Asiatic ; 
sometimes it is the scorn of members of one 
religion for those of another, as of the Moslem for 
the Christian, or even, alas, of the Christian for 
the Jew. Here it is the Jew for the Gentile, ze, 
for the people of any other nation. 

By the Jew, inordinately proud of his 
privilege, men of other nations were lumped 
together and contemptuously termed “the uncir- 
cumcised.” They were considered by the Pharisaic 
school of Jews to have no part in the God of 
Israel and as being outside His covenant of 
mercy. The time came when the position was 
reversed, and the Gentile scorned the Jew. It 
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The Gentile 
without 
Christ. 


The Gentile 
with Christ, 
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is by no means certain that something of the 
same bitter scorn has not crept into the heart 
of Romanist for Protestant before now, of 
Protestant for Romanist, of members of one 
Church for members of another. Contempt for 
others is a weed that easily grows in the human 
breast, and it may sometimes show itself even 
in the garden of the Lord. 

But, apart from all this, the condition of 
these people of Ephesus, before Christ and 
His redeeming grace were brought to their 
knowledge, was deplorable and appalling. A 
lurid description of their condition is given in 
chapter iv. 17-19; but that described in verse 12 
is serious enough, for it. writes them down as 
“separate from Christ, aliens from the common- 
wealth, strangers to the covenant, hopeless and 
godless.” In that condition the Gospel, the 
good tidings of peace—as it is termed here— 
had found them, and out of that condition it 
had brought them. Two amazing effects the 
death of Christ for men with the grace of God 
revealed therein, had accomplished: (1) It had 
brought these foul and degraded heathen into 
a perfectly new life. They had been dead in 
trespasses and sins; they were now made alive. 
They had passed from winter into spring ; from 
enmity and rebellion towards God and goodness, 
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into friendship and love; from foulness into Ephes. ii. 
purity; from falsehood into truth. (2) It had ?4-22+ 
made Jew and Gentile one. It emptied the 
Jew’s heart of scorn. It cleansed the heart of 
the Gentile from hatred. With all the passion 
of his soul Paul loved the Gentile, and Gentile 
and Jew came to regard each other when the 
work of grace had been accomplished as brethren 
in Christ. 

The figure which the apostle uses (verses 14-18) The Great 
to express this astounding change is derived from te 
a usage of the Jewish temple. There was an 
outer court in that temple into which the Gentile 
might come, but beyond that forbidden partition 
he was warned that he must not venture. 
Notices were posted up that he did so at the 
peril of his life. Part of the bitter quarrel 
between St Paul and his countrymen at Jerusalem 
arose from the rumour and supposition that he 
had taken Trophimus, an Ephesian, into the 
temple, and so had been guilty of sacrilege 
(Acts xxi, 27-30). And that middle wall of 
partition did not exist only in the temple. 
Far higher and thicker was the obstruction 
as it existed in the mind of the Jew—a wall 
of apparently impenetrable prejudice. But Jesus —Broken 
Christ had broken it down. He had revealed 2 hell 
to the Jew his utter need of the mercy and 
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tinaae of free mercy and forgiveness. Thus a new 
and richer Christian manhood had come into 
being by the fusing of Jew and Gentile in the 
fellowship and service of Christ. So, too, might 
a new and richer Christian manhood come into 
existence by the blending of the Eastern and 
the Western nations, and by the blending of 
the different sections of the Christian Churches 
into one brotherhood in Jesus Christ. 

Access to More than this, of course, had been accomplished 

God given 1, the death of Christ. Not only had the middle 

yale wall of partition been abolished, but the veil 


shutting off the holiest of all from the foot of 
any save the High Priest, had been done away. 
Side by side with the Jew, the Gentile might 
now penetrate into the secret place of the 
glory of God’s presence and hold unhindered 
fellowship with Him. As surely as the barriers 
which keep men from God are broken down, and 
the Divine and redeeming love floods their souls, 
so surely the barriers of hatred, animosity, 
suspicion, and scorn that sever races and classes, 
sections and Churches, will be destroyed or 
ignored. Let a man be reconciled to God, and 
the fruit of that will be a hunger to be reconciled 
to his brother. There is nothing more certain 
than that the grace of God revealed and bestowed 
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in the Cross of Christ abolishes enmity between Ephes. ii. 
men. TI-22. 


Here, then, are the things which were accom- Gea 
_ plished in men by the Gospel of peace in apostolic - enon 
days. 

Men were brought out of death into life ; out 

of the darkness of godlessness and despair into 
the sunshine of faith and love; out of alienation 
and enmity into friendship and brotherhood. 
And the same work can be done to-day. It 
will be done, as men come truly under the 
regenerating influence of the Spirit of God. 
Blessed are we, my readers, if we have come 
out of the condition described in the 12th verse 
into that presented by the 13th—into the spacious 
hinterland of peace and love into which the grace 
of God would lead us. 

The figures with which the chapter closes The Believer 
demand our careful attention. They are rich * inte City 
and luminous with instruction, “Ye are no % 6 
more strangers and sojourners” (R.V.) says St 
Paul (verse 19). Take the terms in connection 
with the figures that immediately follow. You 
are not more tourists in the city of God, making 
occasional visits to it, a8 men might visit Paris 
or New York or London from other lands. I 
fancy that is the attitude of some people to 
religion. They like to keep in touch with it, to 
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Ephes. ii,. pay periodical visits to it, to watch its life, 


II-22. 


—But 
Strangers 
in the 


to mingle occasionally with its crowds, to get 
under its influence now and then; but it is not 
their beloved home. They do not live in it 
always. They are not quite at home in prayer, 


‘and especially in a prayer meeting. They like 


to visit the saints, but they are more at home in 
the pleasures of the world. It is otherwise with 
believers. Here is what the Apostle says: “Ye 
are fellow citizens with the saints”; not tourists, 
not visitors in the household of God, not guests 
watching its life with profound interest and — 
occasionally wishing it were yours, but members 
of the family. 

It is remarkable that very nearly the same 
words are used by St Peter (1 Pet. ii. 11) in 
another sense: “‘I beseech you as strangers and 
pilgrims.” “ You are strangers and pilgrims,” says 
one Apostle. “You are no longer strangers and — 
sojourners,” says the other. The stranger and 
pilgrim in one place is at home in another. 
Putting the two passages together you would. 
rightly say that the Christian is a sojourner 
and pilgrim among worldly men and customs, 
whilst his home is among the saints and in 
the household of God. There is his citizen- 
ship. 

“Citizenship” is rather a favourite term with © 
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St Paul. “Let your citizenship (A.V., ‘conver- Ephes. ii. 
sation’) be worthy of the Gospel,” he says in 72-22: 
effect to the Philippians (Phil. i. 27); and to the tbe ibd 

» same Church—“ Our citizenship (A.V., ‘ conversa- Citiscaship, 
tion’) is in heaven” (Phil. iii. 20). I wonder how 

many of us who are named by the name of Christ 

carry the sense of that citizenship about with us as 

a part of our living consciousness, as the Roman 
citizen—from whom St Paul took his idea—carried 
everywhere the proud consciousness that he was a 

citizen of the mightiest empire in the world, so that 

even while in some remote place, mingling in its 

life and pursuits, he possessed- something which 

the people about him had not. How many of us 

feel that we have a separate life to live, and 
possessions which the world has not? How 

many of us say, “J belong to Christ,” and I must 

play the part of a worthy citizen of the Kingdom 

of God? Or to how many of us is the Christian 

name a mere formality ? 

“Fellow-citizens with the saints, and of the Fellow. _ 
household of God.” It isa great title. Does our “tizenship 
life conform to it? It means, of course, partici- Saints. 
pation in the affairs of the household and kingdom. 

It implies also a measure of responsibility. A 
true Roman citizen tried wherever he was to 
reproduce a bit of Roman life. Is it so with us? 
Perhaps one reason why the Kingdom of Christ 
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grows so slowly lies in the fact that many of us 
rather hide our citizenship. Perhaps the people 
with whom we work are not aware of our position. 
Perhaps in our hearts we are half ashamed of it. 
Perhaps we are even trying to hide it, as a man in 
the streets of London might try to disguise the 
fact that he is a foreigner. It really seems at 
times as if Christian people were trying to lose 
their identity in their imitation of worldly ways. 
There is nothing more necessary-to pray for than 
that God would help us to be loyal citizens, 
remembering the high company to which we 
belong and the King whose servants we are. It 
was probably quite impossible for the people to 
whom Paul wrote to hide the fact of their 
Christian faith When a man came from 
heathenism into Christianity it made so great 
a difference to the whole habit of his life that 
people about him were bound to see it. Over 
against his outward loss and trial, therefore, the 
Apostle puts this inward fact, with all its precious- 
ness: “Ye are fellow-citizens with the saints, 
and of the household of God.” It is this fact 
that Macaulay emphasises in the case of the 
Puritans, who for their faith endured cheerfully 
the scorn of the world: “Their palaces were 
houses not made with hands, their diadems 
crowns of glory that could not fade away,” 
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From citizenship and the household St Paul Ephes. ii. 

comes to the metaphor of a building. So he 22-22 
regards the Church of Christ (verses 20-22), the Lising 
thinking perhaps of the Temple of Diana in Ste 
Ephesus as well as of the Temple in Jerusalem. 
Like Peter (1 Pet. ii. 5, 6) he regards Christian 
people as living stones in a living temple, the 
corner-stone being Jesus Christ. By this both 
Apostles mean, not that Christians are resting on 
Christ merely, but that He, the corner-stone, holds 
together in unity Jew and Gentile, which are part 
of the same building. He both sustains the fabric 
and is the uniting bond of it. And surely the 
figure of the living temple also implies that all 
the stones in the temple draw their life from 
Him. 

Two or three points call for emphasis—(1) 7’he The Church 
Christian Church is a Temple, “a holy temple,” * ere 
St Paul calls it, and the word he uses for temple 
is not one implying the temple as a sacred 
building, but as a sanctuary (compare its use in 
Revelation, more especially Rev. xxi. 22) A 
community of people meeting together in the 
name of Christ is not a secular, but a sacred 
society. 

And it is a place of many buildings. InThe | 
ancient temples, and in more modern cathedrals, Unie a 
there are in union with the main building subsidiary 
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Ephes. ii. parts joined to or clustering round it. For different 


II-22. 


The 


Habitation 
God. 


of 


purposes they were built, but all in strict associa- 
tion with the main purpose of the whole, and all 
congruous. So in the Church of Christ: “Hach 
several building, fitly framed together” (R.V.) 
combines in the whole. The idea is that of 
diversity in unity, Jew and Gentile, there and 
then ; differing sections of the Christian Church, 
here and now. These can all be “fitly framed 
together” under the Headship and Lordship of 
Jesus Christ. They may never be quite alike in 
organisation or opinion, but they can all be in 
union with Christ, and their variety may add to 
the wealth and beauty of the building. 

(2) The second point is the purpose of each 
building and of the whole. It is to be a habita- 
tion of God (verse 22). The old Jew believed that 
God dwelt between the cherubim. The Christian 
undoubtedly believed that God dwelt in the 
Church, in the company of believing people 
meeting for worship. These found the presence 
of God in their assemblies, whatever else they 
missed. That was one thing. The other thing 
belonging to it was that God manifested Himself 
through them to others. The Shechinah glory 
shone through their character. “ In Jesus Christ,” 
was the Apostle’s message to each Church, “ye 
are builded together.” They were not a collection 
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of loose stones, having no co-ordination and no Ephes. it. 
connection with each other. They were builded 11-22. 
together. The idea is that of an ordered com- 

munity, with a primary purpose which is neither 

political nor social nor ethical, but spiritual 

—a, habitation of God. “Cry out and shout, 

thou inhabitant of Zion: for great is the Holy 

One of Israel in the midst of thee” (Isaiah 

xii. 6). 

There is a personal side to this. Everybody The 

knows what is an inevitable and imperative hee 
necessity to this, viz., that each man’s soul should 
be God’s dwelling-place. He can never dwell in 
a company of men, save as He dwells in the 
individual heart. Here is a word of solemn 
reminder to Christian people: “Know ye not 
that ye are the temple of God, and that the Spirit 
of God dwelleth in you?” and, “The temple of 
God is holy, which temple ye are” (1 Cor. iii. 
16, 17). It is a thing we forget, and it is an 
idea from which we shrink. Our Lord, on a 
certain occasion, spake of the temple of His body 
(John ii. 21), and there is nothing more certain 
than that the shrine of God’s Presence may be in 
the soul. Do not deem it impossible. That 
Presence may be in you. 

There is one word that comforts me in this A Word of 
passage. It seems to give me a chance. It pei: 
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Ephes, ii. is the word “groweth.” . Most commentators 


II-22. 


The 
Possibility 
of Growth. 


—And of 
Decay. 


suggest that the writer changes the figure from a 
building to a tree. Perhaps not. Perhaps rather 
the idea is that of a building unfinished, still in 
process of erection. That is what the Christian 
Church was in St Paul’s time; an unfinished 
temple. It was what Christian character was. 
They were a sadly imperfect set of people to 
whom the Apostle wrote. But of them in this 
same letter (iv. 15) he says, “That they may grow 
up into Him in all things, which is the head, 
even Christ.” It is this that comforts me. It 
does not matter so much where a man is now, 
as whether he is growing, whether the temple of 
the Lord in him is beeng erected. There is no 
saying what the man may become who is develop- 
ing. The Kingdom of God in him may be like 
a grain of mustard seed, but if it be growing it 
may become a great tree. 

The opposite process may be going on. The 
Kingdom may be shrinking. The temple may 
be in process of decay. The altar of the Lord 
in a man’s soul may be crumbling; it may be 
in a fair way of becoming a heap of ruins 
The tree may be withering, the worm of world- 
liness may be at the root and in the heart ‘of it. 
But here is what God meant you to be.. For 
this your soul was fashioned, to become a temple 
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of the Lord. It may become a fact, under the Ephes. ii. 
renewing and quickening influences of the Holy 72-22: 
Ghost. Welcome these influences into your heart, 

that life may become holy, to the glory of God’s 

grace and the blessing of men. 


§3 


VII 


THE MYSTERY AND THE 
APOSTLE 


EPHESIANS iii. 1-13 


For this cause I Paul, the prisoner of Jesus Christ for you 
Gentiles, if ye have heard of the dispensation of the grace of 
God which is given me to you-ward: how that by revelation 
he made known unto me the mystery ; (as I wrote afore in few 
words, whereby, when ye read, ye may understand my know- 
ledge in the mystery of Christ) which in other ages was not 
made known unto the sons of men, as it is now revealed unto 
his holy apostles and prophets by the Spirit ; that the Gentiles 
should be fellowheirs, and of the same body, and partakers of 
his promise in Christ by the gospel: whereof I was made a 
minister, according to the gift of the grace of God given unto 
me by the effectual working of his power. Unto me, who am 
less than the least of all saints, is this grace given, that I should 
preach among the Gentiles the unsearchable riches of Christ ; 
and to make all men see what is the fellowship of the mystery, 
which from the beginning of the world hath been hid in God, 
who created all things by Jesus Christ: to the intent that 
now unto the principalities and powers in heavenly places 
might be known by the church the manifold wisdom of God, 
according to the eternal purpose which he purposed in Christ 
Jesus our Lord: in whom we have boldness and access with 
confidence by the faith of him. Wherefore I desire that ye 
faint not at my tribulations for you, which is your glory. 


64 


The Mystery and the Apostle 


THE beginning of this chapter shows us where Ephes. iii. 
Paul is when the letter is written. He is, a t?3 
prisoner in Rome, and a prisoner on behalf of 

the Gentiles. His zeal in espousing their cause 

in declaring that they had equal rights and 

privileges with the Jews in Christian faith had 

been the cause of his being sent to Rome by the 

hatred of his countrymen. 

Everything else to verse 14 seems to be a The 
parenthesis ; he breaks off at the word Gentiles, ha rai. 
and then begins to speak about the “mystery.” 

Now this is the mystery, the thing hidden from 
men previously and now revealed, that the 
Gentiles were on an equality with the Jews in the 
Christian faith and the Christian plan of salvation, 
fellow-heirs and fellow-members of that body, 
and fellow-partakers of the promise in Christ 
through the Gospel. It was still apparently 
hidden from the Jews as a whole, though he 
declares (verse 5) that it has now been made 
clear to the Apostles and prophets. We may —How 
truly say that if it had been made clear to them wes acai 
Paul himself had largely been the means of 
making the fact plain. He, we may reverently 
say, had been the medium of the revelation. 
One of God’s frequent ways of revealing some 
great truth to us is through some human media- 
tion, Some man helps us to see the light. 
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This other side needs, however, to be insisted 
upon, that these are direct revelations from the 
Spirit of God to the mind of man, just as there 
are original and independent discoveries, and 
Paul always claimed that he had such revelation. 
His determination and passion to bring in the 
Gentiles was the fruit of such a revelation. It 
was not his own idea conceived in his own mind. 
Doubtless he would far rather—if he had followed 
the bent of his own inclination—have worked 
among the Jews, for he loved them with a 
passionate and patriotic love; but it had been 
revealed to him; it was not—as some of his 
countrymen thought—a part of his own stubborn 
will. It was God’s idea imparted directly to him. 
He neither received it from man, nor was he 
taught it by men (Gal. i. 12). It is impossible 
to say what would have become of the Christian 
Church if it had not been for the pioneer labours 
of this man, his determined carrying of the Gospel 
to places where it had never been made known; 
and he did it under the pressure of Divine 
revelation. 

The unmistakable inference is, that if personal 
and direct revelation came to a man from the 
Spirit of God in those days, it may also come 
to men now. “God is not dead, that He should 
speak no more.” To-day He may reveal some part 
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of His will to you or to me. The suggestion of Ephes. iii. 
verse 9 is that this revelation recently disclosed 2~?3- 
to Paul and others had been in the Divine mind 
from all ages, the eternal purpose (verse 11) 
hidden from men, partly by their own narrowness 

and prejudice, but always present to the mind of 
God. He never intended that any nation should 

be left out of the provision of His grace. It was 
simply the blindness and pride of the Jew that 
kept him from seeing the universal mercy of God. 

It needed a miraculous vision to convince Peter 

of it, but it was always the Divine intention to 
bless all the nations of the world through the 
Jewish nation, and their election was to this 

end. 

That principle seems to be inherent in the The Re. 
Apostle’s present argument. The grace of God — : 
which was given him was given him not for him- 
self, but for these very people, ‘ given me to you- 
ward.” That is, the revelation involved its recipient 
in serious responsibilities by its very nature. The 
revelation was that the Gentiles were fellow-heirs, 
fellow-members of the body, etc.—that is, that 
they had an equal share in Christ. Well, such a 
revelation as that implied the fact that somebody 
must go and tell the Gentiles that of which they 
were ignorant, and it speedily became clear to 
Paul that he was the person chosen of God for 
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Ephes, iii. this great task. A revelation often involves a 


I-13. 


St Paul and 
His Task. 


personal duty, and that is why some of us are 
reluctant to receive it. 

We may apply to present circumstances the 
principle which is being insisted upon. As surely 
as the Gentiles of Paul’s day had an inherent right 
in the Gospel, all the Gentiles of to-day have. If 
it were God’s will and intention then that Greece 
and Rome should have the Gospel preached to 
them, it is surely His will that China and India 
should ; and, finally, if He chose men like Paul 
and Barnabas and Silas and Timothy and others 
for the carrying out of this work, then He will be 
likely to choose men to-day. 

The striking thing about the Divine choice of 
Paul for this great and arduous work is the light 
in which he regards the work. It is not an 
altogether unknown thing for us to dwell on the 
sacrifice involved in such a labour. It would be 
possible, no doubt, to discover people who had 
shrunk from such a call on this account. We 
can say with perfect safety that no pioneer work 
in the name of Christ, no going abroad to heathen 
lands to-day, involves nearly as much in the 
way of sacrifice and risk and danger as the 
work which Paul undertook. It sometimes 
happens that a missionary going abroad is 
far better provided for, and has less hardship 

68 


The Mystery and the Apostle 


than many a minister staying at home. The Ephes. iii. 
Church provides better for foreign worker than '~13- 

for home worker in case of sickness and old age, 

though no one can deny that great sacrifice is 

involved in the giving up of friends and home 

and country. 

But now think of Paul. It meant, and he His _ 
knew it, the severing of every dear earthly tie, Seed 
the inveterate and bitter hatred and hostility of 
his countrymen. It meant every kind of priva- 
tion and hardship. It meant the suffering of 
every kind of indignity, including whipping and 
imprisonment. It meant becoming an object of 
contempt, and it meant that he carried his life 
in his hand. (He was in prison when he wrote 
this letter, and for the cause of Christ, nor does 
he know how it will turn out with him.) Now 
see how he speaks of this costly business. “I am 
not worthy of it,” he says in effect. “It is a 
grace—an undeserved favour—bestowed upon 
me, who am less than the least of all saints. I 
was made a minister, not through any merit of 
my own, but according to the gift of that grace 
of God which was given unto me” (verses 7, 8). 

There can be no doubt that preaching to the 
Gentiles would have been regarded by some of 
Paul’s contemporaries in the Christian Church as 
‘the greatest humiliation of their lives; to him it 
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Ephes. iii. was the highest honour, a grace and a gift that 


I-13. 


St Paul and 
the Riches 
of Christ. 


St Paul 
and the 
Power of 
the Gospel. 


he welcomed with grateful and adoring heart. 

How can we account for this view of things? 
(1) By his conception of the contents of the 
revelation. “ The unsearchable riches of Christ.” 
Out of those moral riches his own needs had 
been abundantly met first of all, and then Christ 
was 80 wonderful, growingly wonderful, as he 
sought to make Him known to others, that the 
privilege of being His messenger, His’ servant, 
grew upon him, and it must never be forgotten 
that the unsearchable riches of Christ to Paul 
were not those of one who had lived and died 
and disappeared, leaving the legacy of the story 
of his life and sufferings to be told by his 
followers. They were the unsearchable riches of 
One who walked and talked with Paul every day, 
Who was at least as real a personality to him as 
Peter or James, as Mark or Luke. The Apostle 
had not to wait for the “ Well done” of Christ till 
he came to the end of his ministry. It was with 
him in every day of faithful service. 

(2) The second way of accounting for the glory 
and splendour of his calling, eclipsing entirely the 
hardship and suffering in it, may be found in the 
effect which his message produced on the lives of 
men. He had seen how the living Christ, when 
men were led to accept Him and to hold fast to 
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Him, could transform and transfigure human life. Ephes. iii. 
From moral corruption and death men were raised 1~43- 

by Him to purity and life, and the overwhelming 

wonder of Paul’s life was that he who had been 

a persecutor and a reviler of Christ and His faith 

was now privileged to be a fellow-worker with 

Him in this greatest of all enterprises. 

There was a demonstration even to the glorified 
beings in heaven of the saving power of the Gospel 
of Christ (verse 10), and that saving power was 
to be mediated through the Church. When he 
considered all this, it became natural for him to Tribulation 
ask (verse 13) that they would not faint at his portent. 
tribulations for them. No tribulation was worth 
mentioning by the side of such a result. 

It is possible to get a very low and poor 
conception of our Christian work in pulpit or 
Sabbath School class, to think of nothing but the 
strain or the routine of it. What is needed to- 
day is vision. It is work with Christ; work 
with Christ for the restoring of man to God, and 
work in which we may all have a share. 
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THE INDWELLING OF 
CHRIST 


EPHESIANS iii. 14-17 


For this cause I bow my knees unto the Father of our Lord 
Jesus Christ, of whom the whole family in heaven and earth 
is named, that he would grant you, according to the riches 
of his glory, to be strengthened with might by his Spirit in 
the inner man; that Christ may dwell in your hearts by faith ; 
that ye, being rooted and grounded in love, 

THERE are two great prayers in this letter, one 
of which we have already considered. In some 
respects the prayers are similar; in others they 
differ. The first prayer was for illumination, the 
illumination of the Spirit, that they, the Ephesian 
Christians, might know the greatness of their 
Christian calling, and the wealth of the Divine 
power. The second (verses 14-19) is a prayer that 
they may know, may apprehend, with the saints 
of the earth, the indwelling of Christ. The great 
difference between the prayers is, that whereas in 
the first he prays that they may have light to 
know, in the second he prays that they may have 
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strength to know. Then it was that the eyes of Ephes. iii. 
their heart may be enlightened ; now it is that 14-27 
they may be strengthened with power through 

the Spirit of God in the inward man. 

The central petition in the prayer is, that The 
Christ may. dwell in their hearts through faith. aa. 
We think of Christ born nineteen hundred years 
ago in Bethlehem ; we must begin there. There 
was the supreme manifestation of the glory of 
God. But the belief that Christ was born and 
lived and died will never make us complete 
Christians—not even the belief that He died for 
our sins) We may remember His birth, as we 
keep the anniversary day of a great warrior, or 
sailor, or king, or public benefactor; we may 
think of all that He did and said and suffered ; 
we may even believe that He is living now, as 
we believe some great hero of the present is 
living; we may be inspired by the memory of 
Christ, to determine that we will be more lowly, 
more earnest, more faithful, more fervent in spirit ; 
that we will strive to be more like Him, kind and 
forgiving to others, trying to bless and do them 
good; we may even succeed, and get a great deal 
of happiness from our resolve and endeavour. 

But we have not reached the centre of Christian The Need of 
joy and hope and strength until Christ dwells in doredliner of 
our hearts by faith. That is, as I take it, until Christ. 
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Ephes. iii. He becomes a living reality to us, and not only 


14-17. 


A Mystery 
of Grace. 


a living reality but a close reality, until we can 
say in our measure, what the writer of this letter 
says in another place, “Christ liveth in me” 
(Gal. ii. 20); until our Christmas rejoicing is 
not over One Who was born and lived and 
died, and the influence of whose life and work 
has blessed mankind beyond all measure; not 
over One Who triumphed over His enemies and 
is raised to a throne of glory ; but over One Who, 
in addition to all these, lives near us and in us, 
sharing our burdens and joys, and rules our lives 
with His living will. 

Now this is not a phrase to be lightly used; in 
one sense it is an incomprehensible mystery ; no 
intellectual explanation can make it clear to us. 
It was a far greater and more wonderful thing to 
Paul than the birth at Bethlehem. He is never 
lost in wonder at that; he says very little about 
it. It seems to be absorbed in the far greater 
wonder that the Babe of Bethlehem and the 
Man of Nazareth lives and speaks to men and 
rules their spirit with His, and is so near to them 
that His person is more real than their own, and 
they are more conscious of Christ than of them- 
selves. So this man said, “I no longer live, Christ 
liveth in me, my will is merged in His, and my 
whole being is enveloped in His.” 
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Now I do not think that the people to whom Ephes. iii. 
Paul was writing experienced this as he did ; 14-17- 
even if they experienced it at all. They were 
saints and faithful brethren in Christ. They 
believed they had received forgiveness of sins 
through the death of Christ, and that God had 
raised Him from the dead. The work of Christ 
for thém had made a wonderful difference in 
their lives, but they probably could not have 
said what Paul said. They were true Christians, 
doubtless, but they had a long way to go before 
they reached the heights on which he stood. Yet 
he did not judge them, much less did he despise 
them; he thanked God for them, he prayed for 
them. In this prayer he seems to say, “You and 
I belong to one family, or if you be Gentiles and I 
a Jew, yet every family is named of God.” And 
this supreme blessing of the Christian life is not 
too lofty a privilege for you to receive. - For the —Yet for All. 
best and highest things in the Kingdom of God 
are not reserved for a few elect and princely 
souls; they are intended for the laity, the com- 
monalty. What greater blessing can a man have 
than the illumination of the Spirit and the in- 
dwelling presence of Christ? And these are 
what Paul prays for, for all the members of 
the Churches in Asia; not merely that in their 
several Churches, through their properly ordained 
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Ephes, iii. ministry, the presence of Christ may be realised ; 


14-17. 


= 


Some who 
have known 
that In- 
dwelling. 


but that He may dwell in their hearts by faith. 

When Paul offers this prayer for the Asiatic 
Christians, he is asking for them the greatest 
blessing of the Christian life, and inasmuch as 
he prays for it, I take it that they were not 
already in the enjoyment of the blessing when 
he wrote this letter. 

There are some Christians who have realised 
what St Paul did, in those words of his which 
I have quoted. Perhaps it would not be unjust 
to say that they are comparatively few, but 
most of us have known some of them. They 
were persons in whom the Spirit of Christ 
manifestly dwelt, who left a deep impression 
of the saintliness of their lives on all who met 
them, who seemed to have the constant vision 
of Him, who through storm and sunshine held 
Him fast. They did not affect a superior piety; 
they never judged or scolded their fellow- 


Christians; they were perfectly unconscious of 


any superiority. They never looked down on 
any Christian save themselves; but everybody 
who knew them felt that they knew the secret 
of the Lord. They wist not their own faces 
shone, their lowliness amazed everybody, but 
all Christian souls who knew them saw the 
reflected glory, and said, “They have been with 
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Jesus, and they have learned of Him.” But they Ephes. iii. 
have not only been with Him, they are with Him 14-17. 
always, He dwells in their hearts. You never 

knew them say an unchristian word nor do an 
unchristian thing. 

There are others — perhaps many even of —And Some 
those who read these chapters—who if they “%/@ck I+ 
were closely questioned would be forced to 
admit that this supreme blessing is for them a 
hope of the heart rather than a fact of life, 

There is nothing wrong with our beliefs, as far 
as we know, but there is something very defective 
in our experience. It is not that we never realise 
Christ, there are times when we do, when He 
is intensely real and near, nearer than any human 
friend can be, when we seem to hear Him speak, 
and seem even to see His face; when sorrow is 
comforted, and disappointment healed, by soothing 
such as no other hand could impart, and joy is 
transfigured in the glory of His realised presence. 
But there are vast stretches of life where we 
have none of this experience; we are perfectly 
unconscious of Christ, and we know that we 
manifest none of His spirit. We are worldly, 
selfish, irritable, unjust, and unforgiving ; or we 
are simply cold and dead; we have none of 
Christ's pity for the lost, none of His tranquil 
rest in the Father’s love, none of His passionate 
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Ephes. iii. desire to bring men to God, none of His love 


14-17. 


—Though., 
not 


Strangers 
to Him. 


Yet the 
Grace is 
available, 


for His faulty disciples; we are simply angry 
and scornful. No one who sees us on certain 
days, and in certain moods, would think of saying 
even with the utmost charity, “They have been 
with Jesus, and learnt of Him.” 

We should most of us speak with bated breath 
and whispering humbleness of our fellowship 
with our dear Lord. We know what it is; 
we know even what it is for Him to come to us 
when we are in some such mood as I have 
described; and in His presence anger and 
irritability, hardness, coldness, and worldliness 
have melted away, and the warm tide of love 
to God and man has flowed through our heart 
again. But our vision is fitful and uncertain. 
It is like that of the disciples immediately after 
the resurrection. We know Him, but He vanishes 
out of our sight. 

Well, the message of our text is, that we must 
grow out of that. Once more I repeat, the 
blessing of the text is not for elect and princely 
souls, it is for every Christian, and it is a grave 
fault on our part if we miss it. It is all 
contained in two words of Christ: the first, 
“Behold I stand at the door and knock” 
(Rey. iii. 20); the second, “Abide in Me, and 
I in you” (John xv. 4). Not only are we to 
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be in Christ by faith, but He is to dwell in Ephes. iii. 
ne 14-17. 
We may unhesitatingly grant the difficulty ; 
Paul seems to acknowledge it. “That ye may 
be strengthened with might, by His Spirit in 
the inner man,” is his prayer, as though he 
would say “It requires spiritual strength to 
grasp and retain the consciousness of the 
presence of Christ.” They are not weak men 
in whom Christ dwell. They are gentle. as 
children. They are brave as a lion. They are 
people who say, “I can do all things through 
Christ, which strengtheneth me.” I say again 
that we can offer no greater prayer, as we bow 
our knees to the Father to-day, than the prayer 
of the text. 
The language of the Christian heart is: 


‘*Our restless spirits yearn for Thee, 
Where’er our changeful lot is cast, 


Glad when Thy gracious smile we see, 
Blest when our faith can hold Thee fast.” 
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IX 
SOME RESULTS 


EPHESIANS iii. 18-21 


May be able to comprehend with all saints what ¢s the 
breadth, and length, and depth, and height; and to know 
the love of Christ, which passeth knowledge, that ye might 
be filled with all the fulness of God. Now unto him that is 
able to do exceeding abundantly above all that we ask or 
think, according to the power that worketh in us, unto him 
be glory in the church by Christ Jesus throughout all ages, 
world without end. Amen. 

Now let us listen to what St Paul says will 
take place, if the prayer of this chapter be 
answered. “Rooted and grounded in love.” 
He likens a life in which Christ dwells to a 
tree or a house; it will be a tree whose roots 
grow in love, or a house whose foundation is 
love. Whatever fruits the life bears, love will 
be the secret power which produces them. 
Whatever the style or pattern of the house, 
love will be the governing intention of the 
builder. The man in whom Christ dwells will 
not always please people. He would have to 
act unchristianly to do that always and to all 
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men; but he will always try to do good, even Ephes. iii. 
to his worst enemy. Bitterness and wrath, 18-21. 
malice and evil speaking and evil intention, 
will be put away from him. 
To be rooted and grounded in love does not Not Com- 
, ‘ : placency but 
mean that men sit down in companies and pay Charity. 
each other compliments; but I believe that I 
can fight most determinedly for a principle and 
yet love the man with whom I am fighting 
and never lose my goodwill to him. If Christ 
dwell in my heart and I am rooted and grounded 
in love, it does not follow that I am to agree 
with everybody, and express approval of every- 
thing, and never interfere. That would be to 
live a life very different from the life of Christ, 
Who came to interfere, to set wrong things 
right, not to agree with men but to change 
them. You will not doubt His love for all 
men, and yet He rebuked and condemned men 
over and over again, and by His condemnation 
inflamed the anger of men against Himself. 
What we have to guard against is, allowing 
ilwill or malice, to find lodgment in our hearts 
towards any man, even the man who has The Conflict 
; 7 of Nature 
wronged us most. It is quite agreeable to ang Grace. 
the natural man within me to cherish illwill 
towards a man who has opposed me; it is 
gratifying to the old Adam in me to do him 
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Ephes. iii. an injury, to cherish an active dislike that will 

18-21. grow to hatred. But when I give way to that 
spirit, I know that Christ is not dwelling in 
my heart. I have driven Him away. The 
natural man in me whispers that I am perfectly 
justified in ceasing to care for a man who has 
ceased to care for me, in doing him an injury 
by ungenerous speech or act, pouring out the 
bitterness of my soul to the first man who will 
listen to me. But if Christ is dwelling in my 
heart I shall know that such conduct is utterly 
unworthy of me, and that I ought to humble 
myself in shame before God on account of it. 
If Christ dwell in my heart by faith, I shall say 
with Whittier’s Brother of Mercy “The worst 
I know, I would do good to.” Love will 
stand the strain and test of neglect and injury 
and failure, on the part of others towards 
me. 

When you realise how fierce that strain is, 
you will scarcely wonder that the Apostle prays 
that these Christians may be strengthened with— 
might by the Spirit in the inner man, that they 
may keep fast hold of the presence of Christ, 
and never let Him go. 

The Great “Rooted and grounded in love.” What an 
Possibilities. eras 
expression it is! Love to the brotherhood, with 
all. their faults, to the poor and needy, the 
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sorrowful and outcast. If it were true of each Ephes. iii. 
one of us, what a tree of shelter and fruitfulness 18-21. 
our life would be! What a house of rest and 
refuge! How many people would bless God 
for us! It will come to us, as Christ dwells 
in our hearts. It does come on the days in 
which He dwells there. But for the most part 
the tree of our life is in other soil—rooted and 
grounded in selfishness, might be said of many— 
partly good, and partly evil are the intentions. 
Nevertheless, the soil can be changed by the 
great Husbandman, and the soil in which the 
roots of life are planted may be all love. 

The further result of the indwelling of Christ Our 

‘ : Knowledge 
will be our knowledge of His love. I pass by of Christ’s 
the expression, “height, and length, and depth, /°V* 
and breadth.” It may refer to the love of Christ, 
it probably does, or it may refer to the whole 
mystery of redemption, in which the love of 
Christ is included. But this is what the Apostle 
prays for distinctly, and what he says will be 
the result of Christ's indwelling, “We shall 
know the love of Christ.” When he says that, 
he does not mean or think that the love of 
Christ is to be understood in all its wondrous 
fullness. He says himself that it passes knowledge. 
What he means rather is, that they may know 
it as a fact of experience, and know also 
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Ephes. iii. something of the nature of the fact, even when 


18-21. 


in its greatness it escapes them. 


—Howtobe But here is the point. If we would know 


gained. 


what the love of Christ is, we must share it. 
By that I mean, not only that we must feel His 
love for us, but we must share His love towards 
others. It is only as Christ dwells in our hearts 
that we shall be rooted and grounded in love. 
It is only as we are rooted and grounded in love 
that we shall apprehend, in any considerable 
sense, the love of Christ. You may know that 
love, by the hearing of the ear. You may take 
it as a matter of course, but nobody who really 
knows the love of Christ ever takes it as a matter 
of course; it the most wonderful thing in the 
universe. You may read of the love of Christ, 
and what it led Him to do. You may think 
of it as burning on, unquenched, through all the 
centuries of men’s hostility to Him; outlasting 
all the indifference and unresponsiveness and 
rejection of men, to whose devotion He has the 
right ; as ever remaining the same, through all the 
disloyalty, unfaithfulness, and failings of His own 
disciples; and thinking this you may say, How 
wonderful! But we cannot know the love of 
Christ till we learn to love those for whom He 
died. 

A child, you say, knows the love of its mother, 
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rests in it, and finds refuge in it; but those of us Ephes. iii. 
who look back to the days of childhood realise 18-21. 
that this is only partly true. We never knew arias 
what a mother’s love was until we had children L°V® 

of our own. We never knew what it had to 

endure, and how strong and full it was; how 

utterly it can lose itself in the service of the 

child. You never do homage to the majesty of 

the love of a mother until you come in some 
measure to share it, either towards your own 

or the children of others. And the same is true 

of the love of Christ. The progress of thought 

in the passage is this—we can love Christ as 

He dwells in our hearts by faith; we have to 

know something in order to love; and we can 

only understand His love as we love others our- 

selves. The hymn partly expresses it: 


‘The love of Jesus, what it is, 
None but His loved ones know.” 


And St John puts it in another way, “ He that 

loveth not knoweth not God” (1 John iv. 8). 

Then when we come to know it, to feel 
something of its character by experience, we 

feel it to be so wonderful as to be far beyond 

our comprehension. It becomes, as it did with 

St Paul, the theme of constant surprise. 

There is one other request in the prayer which, ‘‘ The 
like the others, depends on the preceding clauses. Byers 
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Ephes. iii. It is a sentence which no man can explain, because 
18-21. no one knows what the “fullness of God” is, 
But I suppose its application in this passage is 
that a man may receive all the power of God 
which his being is capable of receiving, so that 
God may do with his life the highest and best 
possible that can be done with it. That is really 
the subject of the two prayers in this Epistle. The 
- first is, that Christians may have light to see what 
is possible to them in the way of Christ-like living. 
The second is that they may have power to rise 
to the height of attaining and achieving the best 
possible, that they may live in such an element, 
that Christian life shall bear the fullest fruit. 
Fruit and We often conclude that holiness is impossible 
Holiness. : : 
here. Perfect holiness doubtless is, but a growing 
measure of holiness is not. It does not depend on 
» favourable circumstances, nor even on fortunate 
temperament. The Spirit of God has more to do 
in some natures than others. But here is the 
point ; nearer than environment, nearer even than 
inherited tendency, may be the living Christ, 
dwelling in our hearts by faith. The stronger 
man coming in to subdue the strong man armed, 
and to bring gradually all things into subjection 
to the will of God. And it is not too much to 
| pray for. 
ADoxology. And now, after the prayer, we have (verses 20, 
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21) one of the numerous doxologies of the New Ephes. iii. 
Testament, surprising in its wealth of assurance 18-21, 
and promise. Paul has offered a great and 
comprehensive prayer for these Christian people 
gathered in various Churches. He declares now 

that he has prayed for nothing that God cannot do, 

and for nothing in comparison to that which God 

is able to accomplish. ‘Exceeding abundantly 
above all that we ask” is a stupendous thing to 

say, and even that is not all, “or think” is added. 
There is not a thought of good that can enter 

the mind too high or too broad for God to fulfil 

it. Carey’s motto was, “ Expect great things from 
God.” He surely caught the spirit of it from Paul. 

“The power that worketh in us” is a phrase The Power 
to be remembered. There is a power, not ha we 
ourselves, the power of the indwelling Christ 
working for goodness, righteousness, and truth, 
which may be appropriated by every believing 
soul. It may subdue within us all base passion, 
and may inspire and empower us for every 
worthy and noble achievement. There is nothing 
too great for the grace and power of Christ when 
He dwells in the heart of man. 

“ Unto Him be the glory ”—not to us. 


“¢ And every virtue we possess, 
And every victory won, 
And every thought of holiness 
Are His, alone.” 
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x 
THE BELIEVER’S WALK 


EPHESIANS iv. 1-6 


I THEREFORE, the prisoner of the Lord, beseech you that ye 
walk worthy of the vocation wherewith ye are called, with all 
lowliness and meekness, with longsuffering, forbearing one 
another in love; endeavouring to keep the unity of the Spirit 
in the bond of peace. There is one body, and one Spirit, even 
as ye are called in one hope of your calling; one Lord, one 
faith, one baptism, one God and Father of all, who ts above 
all, and through all, and in you all. 


THE opening sentences and exhortation is what 
we have been looking on to from the beginning 
of the Epistle, and through all its verses. Up to 
this point the whole subject has been the high 
calling of the Christian. The whole effort of the 
early part of the letter has been to set before us 
the exceeding wealth, majesty, and dignity of the 
Christians’ calling and inheritance. They are elected 
of God, redeemed, having the Spirit, being made 
alive from the dead, built into the glorious Temple 
of living souls which is slowly but surely rising 
in the world for the manifestation of God among 
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men. Paul has drawn such a picture as was Ephes. iv. 
calculated to set the hearts of the Christians in 2~©- 
Ephesus glowing with wonder and awe at its 

greatness. Then he presents another picture, one 

of himself praying daily for the illumination of the 

Spirit and the indwelling presence of Christ to 

be granted to them. Now the word comes which 

we expect from Paul, because he invariably con- 

nects doctrine with practice, and never discusses a 

thing academically. 

He has piled up before their eyes all the golden An 
wealth of privilege and opportunity that is theirs a os 
in Christ Jesus—as though he would set their 4PPe#! 
pulses throbbing with excitement in contemplation 
thereof. And now he turns to them and says in 
effect, “After all, everything respecting that 
inheritance depends upon yourselves. You may 
so walk as to forfeit your election—as to lose 
your part in everything that God has placed 
within your reach, so as to make yourselves 
unworthy of eternal life. You may so walk as 
to turn the Christian profession into a bye-word, 
so as to be yourselves eternally lost. You may 
grieve the Holy Spirit of God—you may give way 
again to that uncleanness and greediness from 
which you have been partially delivered, and 
which will always bring a man under the wrath 
of God and shut him out from his inheritance in 
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I-6. 


How to 
walk 
worthily. 


4 


considering the depth into which they might fall, 
there is a peculiar passion of emphasis in his 
entreaty, ‘I beseech you, I, the prisoner of the 
Lord, walk worthy.” “Let a sense of the 
greatness of your position—of the awfulness of 
apostasy and unworthiness be with you. Every- 
thing is to your hand to enable you to achieve 
holiness. How terrible if you should fail!” 

And now the question arises—and the Apostle 


geeks to: answer it—How shall a Christian man 


walk worthily of his vocation? The question is 
answered at length in this chapter. I think he 
sets out to answer it in chapter iii., but he is 
carried off by a word to another subject. I think 
also that there is another digression here, and. 
that he does not come to the subject until 
verse 17; and yet it is hardly a digression, . 
because it is a part of their calling that he now 
deals with. The part is their relation to each 
other as members of Christ’s Church. The great 
battle for the inclusion of the Gentiles along with 
the Jews in the Christian Church has been won. 
The middle wall of partition has been broken 
down. These Gentile Christians have been 
reminded that they are “no more strangers and 
foreigners, but fellow-citizens with the saints, 
and of the household of God.” The equality 
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of Gentile with Jew he had unhesitatingly Ephes. iv. 
proclaimed and insisted upon. 1-6. 

And now it may seem somewhat surprising —In Lowli- 
that the first note of his exhortation is to lowliness “Velen 
and meekness. They were to turn away from 
the contemplation of their splendid inheritance, 
the dignity and sacredness of the Christian calling, “ 
and to cultivate lowliness and meekness. I say 
“eultivate,” because these are virtues which do 
not grow of themselves without cultivation. 

A plant—you may call it a weed if you like— A Danger. 
which grows very easily in religious life is 
pharisaism and spiritual pride. It is not at all 
impossible for a man to turn away from a religious 
reverie in which he has contemplated the greatness 
of the Christian_calling, and to have some touch 
of impatient scorn in his spirit for those who 
have not risen to the same height. It is not 
altogether uncommon for people who have risen 
to the height of superior goodness to put on a 
few airs, and to speak disparagingly of other 
Christians. The “Stand aside, for I am holier 
than thou” attitude is not altogether unknown 
among Christian people to-day. The Ephesian 
Christians must have seen something of it in 
their Jewish neighbours. What Paul says is that 
this attitude is never worthy of our high calling, 
and his contention is perfectly reasonable. 
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Ephes, iv. » The Christian calling is all of grace, and not of 
1-6. merit ; and the effect of the exceeding riches of 
meine F _, the grace of God upon a man who realises it will 
Meet. be to make and keep him lowly and meek. A 
man who truly realises what Christ has done for 
him ; that but for the intervention of Christ he 
must have been lost and ruined for ever; that 
but for the infinite patience and forbearance of 
God with him he must again and again have been 
cast away from His presence ; a man who realises 
moreover how much of the will of God he has 
left undone, will not be likely to lift his head 
very high among his fellow Christians. He will 
realise that whatever good there is in him is 
there because of the unlimited grace and con- 
descension of God, and his keen sense of demerit 
will take out of him all heart and desire for 
judging others. 
The The fact that this exhortation of St Paul comes ( 
Need of », where it does impresses upon us that lowliness _ 
ee ce and meeckness are virtues which need to be culti- 
vated, which are not as attractive as they should 
be to Christian people. They cannot be said to 
be characteristics of the English race in these 
modern times; but they are Christian virtues. - 
They dwelt supremely in our Lord, and one 
questions, however blameless we may be in 
moral character, with whatever dazzling dreams 
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of Christian perfection we may have been visited, Ephes. iv. 
whatever spiritual raptures we know, whether 1-6. 
we shall ever do much good among our fellow- 
Christians or unconverted men without them 
One of the secrets of Paul’s power was his in- 
vincible lowlinéss. You get an example of it 
in expressions like these: ‘“‘ Unto me, who am less 
than the least of all saints” (Eph. iii. 8), and 
“T am the least of the Apostles” (1 Cor. xv. 9). 
The consciously superior person who goes among 
his fellow-Christians to lecture them, or among 
his fellow-men to discourse from a superior 
height on their defects or depravity, will meet 
with ill success. There is something in us which 
naturally resents airs and affectations~ When our 
Lord would raise men to God, “He made Himself _ 
of no reputation, and took upon Him the form of a 
servant” (Phil. ii. 7). And His servants must fol- 
low Him in this, for they have a reason which He 
had not: not for the sake of doing good, but in 
memory of His wonderful grace. There is not one 
of us that needs among his Christian brethren to 
take care of his dignity ; God and men will take 
care of that. What is necessary is, to take care of 
lowliness and meekness. 

There is another quality of character which —And of 
they are to seek—“ forbearance and long-suffer- bcos 
ing.” Nobody knew better than St Paul that suffering. 
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Ephes. iv. the companies of Christian people to whom he 


r-6, 


—Amongst 
Us as well 
Others. 


wrote were far from perfect. There were many 
serious imperfections and defects of character 
among them—imperfections and defects which 
would occasion difficulty and friction, making 
great demands on the patience and goodwill of 
each member of the flock. And if they were 
to keep together and be a credit to the Gospel 
they had received, there would have to be mutual 
forbearance and long-suffering. 

The day is not past for the need of such an 
exhortation. We have advanced far beyond the 
condition in which these Christians were. We 
have not the early surroundings—tainted, defiled, 
corrupt—which they had; but there is still the 
need. For there is still serious defect in temper 
and behaviour in all of us, a certain love of power, 
a self-regard, and sensitiveness to slight, which 
will render it quite impossible to carry on the 
proper work and life of a Christian community 
with any profit without the cultivation of the 
gentler virtues of meekness and lowliness and 
patience. It would be idle to speak of long- 
suffering and forbearance, if there were nothing 
to suffer and bear from our fellow-Christians, if 
their conduct towards us were always all that 
could be desired; and it is precisely when we 
are made to suffer through the neglect or injustice 
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or imperfection of our Christian brethren that the Ephes. iv. 
qualities of long-suffering and forbearance are to 1-6. 
be called forth and their genuineness and worth 

are to be proved. If we make a real or fancied 
injury done to us the excuse for cherishing ill-will 
towards our Christian brother, and the justification 

for our separation from him, we fail in Christian 
duty. It is just in that hour of provocation that 
patience is to show itself. There would be no need 

to talk of long-suffering if there were nothing to 
suffer. 

There are very few ministers who have not ae ee 
need of long-suffering and forbearance towards Life. 
some members of their flock, and no man is fit 
to be minister of Christ who cannot suffer and 
bear. The calling of the ministry is not for a 
man who has not learnt to control a hasty temper, 
to bear injustice with dignity and without resent- 
ment, who is a stranger to meekness and lowli- 
ness. And there is no Christian congregation of 
my acquaintance which does not need to exercise 
patience and forbearance with its minister, which 
has not on occasion to suffer from his imperfection 
of service and temper. We are set together for 
discipline, among other things, and even among 
our Christian brethren we have to learn obedience 
by the things that we suffer. So, in order to 
walk worthily of our high calling, we are to 
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Ephes. iv. walk with long-suffering and forbearance in 


r-6. love. 
The need The next thing that is to mark Christian life 
of Effort 


after Unity, 48 worthy is a constant and determined effort 
after unity. It is a very strong expression that, 
in verse 3, “‘Endeavouring to keep the unity of 
the Spirit in the bond of peace.” It means a 
great deal more than refraining from doing any- 
thing to break unity. Wantonly to break the 
unity of a Christian Church is wicked; to be 
a source of division and strife is a grievous sin. 
—Within We are not only to refrain from that, we are not 
each Church. 1 rely to let unity take care of itself—we are to 
be eager and zealous to guard it, to defend and 
protect it, to mend it where it is broken, to 
strengthen it where it is weak, to look upon it as 
a sacred and priceless treasure. I may have done 
nothing to break the unity, to disturb the peace, 
of a Church, and yet I may be to blame because 
I have done nothing, taken no trouble, to foster 
and strengthen it. Everywhere, but especially in 
the Church of Christ, “Blessed are the peace- 
makers, for they shall be called the children of 


God.” 
—As Then it is easy to see that Paul expects these 
relied Christians not only to strive after unity in the 
Church. domestic life of their own several Churches ; 


they are to cultivate the larger unity between 
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Church and Church. It is quite possible for a Ephes. iv. 
Church to be united in itself and severed in spirit 1-6. 
from other Churches ; united even in antagonism 
root and branch to another Church. Such things 
have been known as. one Church united in itself 

in contempt and scorn and hatred of another 
Christian community, jealous of its success, depre- 
ciative of its methods, and that is unchristian. 
The unity that Christian people are to seek after 

is the unity of all who love the Lord Jesus Christ, 

not unity of form, but unity of spirit. 

Yes, the unity we are to seek is unity of —Unity, 
spirit, it is the only unity possible without ig rs 
surrender of conviction and principle. Such formity. 
unity is not to be purchased at the price of 
silence. I can love others, and still point out 
where I think they have erred from the simplicity 
of the Gospel. I can pray with all goodwill for 
another Church, and yet insist that she ought to 
endeavour to purge herself from what I deem 
error. And at the same time if any brother can 
prove to me that I am departing from the 
simplicity of the Gospel, I will listen teachably 
and will repent. Unity does not mean suppres- 
sion of conviction, nor a conspiracy of silence ; it 
means, according to verse 15, “Speaking the 
truth in love.” 

The great unifying doctrine proclaimed in this 
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Ephes. iv. letter is the possession of “one Lord,” in Whom 
Be Ke alone we hope for salvation ; “one faith,” that is, 
Unifying one trustin the common Saviour; “one baptism” 
Doctrine. __ one in Apostolic times administered to all, both 
Jew and Gentile when they believed; “ one God 
and Father of all, Who is above all, and through 
all, and in you all.” Thus, men are one in Christ, 
not because they say the same words or observe 
the same forms or hold the same opinions, but 
because they share the same life, are redeemed 
by the same cross, illumined by the same Spirit, 


and indwelt by the same Lord Jesus. 


98 


XI 
GIFTS FROM CHRIST. 


EPHESIANS iv. 7-16 


Bur unto every one of us is given grace according to the 
measure of the gift of Christ. Wherefore he saith, When he 
ascended up on high, he led captivity captive, and gave gifts 
unto men. (Now that he ascended, what is it but that he 
also descended first into the lower parts of the earth? He 
that descended is the same also that ascended up far above all 
heavens, that he might fill all things.) And he gave some, 
apostles; and some, prophets; and some, evangelists; and 
some, pastors and teachers ; for the perfecting of the saints, 
for the work of the ministry, for the edifying of the body of 
Christ: till we all come in the unity of the faith, and of the 
knowledge of the Son of God, unto a perfect man, unto the 
measure of the stature of the fulness of Christ: that we 
henceforth be no more children, tossed toand fro, and carried 
about with every wind of doctrine, by the sleight of men, and 
cunning craftiness, whereby they lie in wait to deceive; 
but speaking the truth in love, may grow up into him in all 
things, which is the head, even Christ: from whom the 
whole body fitly joined together and compacted by that which 
every joint supplieth, according to the effectual working in 
the measure of every part, maketh increase of the body unto 
the edifying of itself in love. 


Tue Christian, besought by St Paul to walk Ephes. iv. 
worthy of his vocation, is further reminded of a 7-10. 
common possession, which is, nevertheless, 
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cA 
Ephes. iv. specialised in each individual. “ Unto every 


7-16 
Paul’s Gift 


one of us is given grace,” is the beginning of this 


by the Grace passage. Paul had spoken in the previous chapter 
d 


of God, 


Gifts for All. 


(iii. 2) of the grace given to him. His own 
gift of grace—his undeserved favour, for so he” 
speaks of his arduous work —was to preach 
among the Gentiles “the unsearchable riches 
of Christ,’ a work which grew upon him in 
splendour and wonder as the years went on. It 
may be presumed that “grace ”—wonderful and 
elastic word that it is—included fitness, qualifica- 
tion, strength for the task. It may be said in 
parenthesis that we shall never get the right side 
of Christian service till we come to view it asa 
favour, something that comes by grace, an inestim- 
able privilege in which the redeemed soul can 
express its debt of gratitude to God. Then work 
becomes a luxury. 

Now St Paul seems to say that yi of His 
unsearchable riches, the riches that belong to His 
ascended life, Jesus Christ has given grace—some 
grace and some gift—to every member of the 
Church. In illustration of his point he quotes 
and alters Ps. lxviii. There the picture is drawn of 
Jehovah as a victorious prince receiving gifts from 
the vanquished, even from those who have been 
rebels. Here the King is the giver, and, out of 
what both St Paul and St John call His fullness, 
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He is giving. It was always a vital part of Ephes. iv. 
Paul’s conception of the Christian life that Christ 7-10 
should be the giver, and man the receiver. His 
familiar language concerning himself was, “I 
received of the Lord that which also I delivered ” 
(1 Cor. xi. 23; and compare 1 Cor. xv. 3; and 
Gal. i. 11 and 12). But it is not himself only 
who is concerned, for he shows that to every 
Christian some grace is given by the ascended 
Christ, some faculty and some opportunity of 
service. There should be no useless member 
of the body of Christ. Our Lord’s own 
significant and searching words are, “ Every 
branch in Me that beareth not fruit He taketh 
it away” (John xy. 2).. And there is not 
only the grace, but the grace in abundance, —And Grace 
“According to the measure of the gift of nae “aac 
Christ,” and that measure is never scanty. If 
Christ meant any man to be a preacher, eg. He 
meant him to be a good preacher, applying and 
expanding his powers to the uttermost. And 
so with every talent. St Paul sets this out with 
even greater detail in his Epistle to the Romans 
(xii. 6-21). There should be no grudging, no 
half-hearted measures in the holy service. 
William Carey’s famous phrases come in here, 
“Expect great things from God, attempt great 
things for God.” 
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The list of offices in verse 11 is prefaced by 
the words “ And He gave.” It need not be con- 
cluded for a moment that this is a complete list 
of gifts of Christ to the Church. A different list 
is given in 1 Cor. xii. 28, and the implication 
in that chapter is that there are many other gifts 
than those mentioned in verse 28. You may 
look into the Church as it exists to-day and see 
many graces and gifts in exercise which are not 
identified in this list. Nevertheless we are sure 
that they are the gifts of Christ, and we need not 
deny them. The developing life of the Church 
and of the world in these latter days necessitates 
the bestowal of some gifts which were not in 
exercise or in existence in Apostolic times. 
Indeed, if the gifts of Christ to the Church were 
to be confined to this list, it would have to be 
confessed that a good many Christians would 
have no specific calling and no appointed task. 
Here, however, are offices which are a part of the 
intention of Christ then and now. Whatever else 
may be or not be, these ought to be found. 
These Christ is continually seeking to make. He 
may desire to make you into one of them, or to 
bestow this grace on your children. There may 
be a potential apostle or prophet or evangelist in 
you or yours waiting to be born, as I think there 
was in the rich young ruler. 
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An Apostle was a messenger, he was one who Ephes. iv. 
was sent. Dr Dale says that, strictly speaking, in 7-10. 
the first century he was one who had seen the 
risen Christ, and who was endowed with special 
gifts and grace. But all cannot be Apostles. Apostles. 
All men are not on one level in the Church of 
Christ. Again, it was undoubtedly intended of 
God that some men should preach; but it was 
never intended that all men should. It is true 
that some men could serve Christ better in another 
calling, but it is not true that others could. 

The Divine purpose has to be remembered. “He 

gave some ‘to be’ Apostles,” not all but some, 

and these can never serve God or men as well 

in any other vocation. Unless they become 
Apostles they are untrue to the intention and 

the call of God’s grace. And some He gave to 

be prophets. A prophet was a man with a Prophets, 
definite commission to speak for God, and so with 

special insight unto the Will of God. And some 

He gave to be evangelists. An evangelist is a Evangelists. 
declarer of the good tidings, and so in action a 
missionary, a pioneer, breaking up new ground, 

seeking to bring men into the school of 

Christ. He may not always address crowds 

like Philip. He may lay hold of individuals as 
Andrew did of his brother. He is a voice of 

the Church crying to the world, an Ambassador 
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Ephes. iv. for Christ pleading with men to be reconciled 


7-16, 


Pastors and 
Teachers, 


Gifts 
Unusual in 
Combina- 
tion, 


to God. 

Some, again, were to be “pastors and 
teachers.” The pastor and teacher may be one 
person, as the form of the sentence seems to 
suggest. He isa great necessity to the Church. 
The evangelists’ work will fall to pieces without 
his care and labour. Probably there is no person 
more needed in the Church to-day than the stay- 
at-home teacher of the Gospel—the man not 
eager to get his doings chronicled in the religious 
press, nor to set the world on fire with flaming 
rhetoric, but willing patiently, diligently, and 
faithfully to shepherd the flock of God, taking 
trouble with the individual, supporting the weak, 
encouraging the faint-hearted, instructing the 
ignorant and bringing back the erring. The 
school teacher, Bible class leader, wise and 
gracious women can do a little of this work, for 
the pastoral instinct is more widely distributed 
than we sometimes suppose. There is no doubt 
of the reward for those who faithfully do this 
work. ‘ When the Chief Shepherd shall appear” 
they “shall receive a crown of glory that fadeth 
not away” (1 Pet. v. 4). 

The trouble in some part of our modern 
Church life is that we expect one man to 
combine all the functions named here in his own 
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personality. It can be safely affirmed that Paul Ephes, iv. 
did. He was Apostle, prophet, evangelist, pastor 7-16. 
and teacher, and a tent-maker all the while, 
Occasionally, indeed, there arrives in the Church 

a richly dowered man who has received all these 

gifts, but the majority must be content to have 

one or the other, whichever for him the Will 

of God may appoint. And if he be indeed the 
holder of one such office by Divine appointment, 

and be it effectively, let not him nor any other 
complain if he cannot do the work of the rest, 

and a score of other things which do not pertain 

to his office. 

The next question is, “ What is the purpose for The Purpose 
which all these gifts are bestowed?” You may pati 
be surprised at the answer of the Apostle. He 
does not say, “to win the world to Christ.” 
Nobody can doubt that he always had that in 
mind, and that it was the passion of his heart ; 
but just now he does not mention the world. 

For the moment he is wholly absorbed in the 
Church ; and it is worth while remembering that 
we shall never win the world if we lose sight of 
the Church. St Paul’s answer is that the whole 
of these gifts are “for the perfecting of the 
. saints,” that is the final object for the ministry 
of the Spirit; the grace given for “the work of 
the ministry ” and for “the edifying of the body 
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Ephes. iv. of Christ,” is all given for the same purpose— 


7-16. 


Maturity 
aturr 
of the 
Church. 


the “perfecting of the saints.” The word 
“perfecting” is a somewhat remarkable one. 
As a verb it is used of Peter and John mending 
their nets (Matt iv. 21; Mark i 19, It 
means repairing or making good the damage 
which wear and tear may have wrought It 
may mean to restore or refit. It suggests the 
making good of defects, the bettering of the 
saints, and the building up of the body of 
Christ. 

You go on with verse 13, and you see what 
a truly magnificent conception of Christian 
character, and of the Christian Church, St Paul 
had. See the goal he is aiming at—* Till we all 
attain unto the unity of the faith, and of the 


knowledge of the Son of God, unto a full-grown - 


man, unto the measure of the stature of the 
fullness of Christ" (R-V.). I cannot attempt to 
expound that verse. It presents one of St Paul's 
great conceptions of the Church of Christ—a 
Church united in faith, in knowledge of Christ, 
attaining to full manhood, and to that matured 
growth and development possessed by Christ 
alone—“ the measure of the stature of the 
fullness of Christ.” A glorious conception this, 
and all the materials for realising it are to hand 
in the gifts of the risen Lord to His Church, 
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We see what St Paul is aiming at; it is Bphee iv. 
perfectly clear. He is _ laying ieerimnedancs 7-16 
emphasis on the Church, the body of believers— The Need 
not on its size, which is how we measure things Matrity. 
too often, but on its quality. He had a burning 
passion for the conversion of the world, but 
an equally burning passion for the uplifting of 
the Christian character. The character of the 
Church was dearer to him than his own life, 
and he seems to feel that the exaltation of the 
character of the Church was one of the surest 
means for converting the world. May we not 
say that this is the great desideratum to-day ; 
not a mission to the masses first of all, but a 
mission to the Church? “Not,” as Bishop Gore 
says in his Commentary on this passage, “ not 
more Christians, but better Christians”; not 
more ministers just now, but ministers of a higher 
type; not necessarily more Sunday school 
teachers, but more devoted teachers, with more 
consecration to the spiritual aims and ends of 
the work. 

We could do without any numerical adding —A Need of 
to the Church for a year, and need not fret about ie eat 
it, if we could secure the increase of grace and 
devoutness and Christian manhood and likeness 
to Christ. It is useless adding people to the 
Church who are no credit to the Christian faith, 
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Ephes. iv. It is useless adding to the number of formal, 


7-16, 


How to 
reach the 
Ideal. 


lifeless, cold professors who have never yielded 
their lives to Christ, and have no intention of 
fighting His battles or of bearing witness to 
Him. The Church seems to be the great 
solicitude of Paul’s pastoral heart, and it is the 
Church that needs attention to-day. We are 
cursed with a low ideal ; we are afflicted with an 
unworthy contentment; we are satisfied without 
“the measure of the stature of the fullness of 
Christ.” But it is only a consecrated Church 
that will have power to win an unbelieving 
world. — 

Yet a third thing to notice in this passage is 
the way in which the intention of Christ, which 
is Paul’s ideal for the Church, is to be realised. 


—By holding We are (1) to have firm hold of the faith, “Be 


fast to the 
Truth. . 


no more children,” he says, easily moved or tossed 
to and fro. He mixes his metaphors—as is his 
wont when he is deeply moved—from a child to 
a derelict ship with nobody at the helm. Some 
are merely convictionless people, swayed and 
driven by prevailing fashions of thought, which 
may be as changeable and as tricky as the wind ; 
swinging now into truth, and now into error ; 
the victims of every new and _ ill-considered 
theory. Such, most emphatically, we are not 
to be. That condition suggests the very anti- 
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thesis to the faith and knowledge of which Ephes. iv. 
he has been speaking. There is such a thing 7-16. 

as certitude in religion. A man may know by 

instructed experience, and he may shape his 

course according to clear and well-considered 

aims and ideals. 

(2) The second means is called “speaking the aD 
truth in love.” The A.V. has in its margin the coe 
“being sincere” for “speaking the truth”; the Love 
R.Y. in its margin “dealing truly.” Pasans all 
these ideas are included in St Paul’s meaning. 

We must remember that he is writing about 
a Church, and not merely an individual; and 
a Church gets a character of its own, a kind of 
composite unity, certain broad characteristics. 
The members of it are all to attain to a certain 
standard ; and if they are to do it they must 
deal truly with one another, they must cultivate 
absolute sincerity towards each other. It is 
always the duty of love to be true. We need 
not narrow the duty down to saying disagreeable 
things in a kindly spirit, as some people do. It 
may very well include the duty of teaching, 
and not merely speaking to some one the truth . 
about himself; the duty, that is, of speaking the 
truth concerning Jesus, and not merely the com- 
ment on fault or failure. The atmosphere of truth 
and love is absolutely essential for the production 
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Ephes. iv. and development of the high and splendid 


7-16. 


Growth in 
Christ. 


Christian character which St Paul has here 


‘outlined. 


(3) The other means is by constant growth in 
Christ. St Paul reverts to his image of the body 
and its members. There is a phrase in verse 16 
which is easily misunderstood —“by that 
which every joint supplieth.” The marginal 
R.V., “through every joint of the supply,” is 
not much clearer, though it may be a literal 
translation. The word “joint” scarcely means 
what we mean by a joint in the body. It means 
a nexus, a connection ; and it is by the essential 
connection of every part of the body with Christ 
the Head that this great dream of the Apostle is 
to be fulfilled. The increase of the body again 
seems to be in the Apostle’s mind, increase in 
quality ; not the growth of the body merely, but 
growing up in all things unto Him; closer with 
contact with Christ, closer conformity to His 
will, and a closer likeness to His character. 
There is the vision, and there the possibility. It 
is the vision of the Church for to-day, an ideal 
for everybody to cherish. I pray that it may be 
given to us, and that we may hold fast to it, and 
use every means to realise it. 


110 


XII 


’ 


HEATHEN AND CHRISTIAN 
MORALS 


EPHESIANS iy. 17—v. 2 


Tuts I say therefore, and testify in the Lord, that ye hence- 
forth walk not as other Gentiles walk, in the vanity of their 
mind, haying the understanding darkened, being alienated 
from the life of God through the ignorance that is in them, 
because of the blindness of their heart: who being past feel- 
ing have given themselves over unto lasciviousness, to work 
all uncleanness with greediness. But ye have not so learned 
Christ; if so be that ye have heard him, and have been 
taught by him, as the truth is in Jesus: that ye put off 
concerning the former conversation the old man, which is 
corrupt according to the deceitful lusts ; and be renewed in 
the spirit of your mind; and that ye put on the new man, 
which after God is created in righteousness and true holiness. 
Wherefore putting away lying, speak every man truth with 
his neighbour: for we are members one of another. Be ye 
‘angry, and sin not: let not the sun go down upon your 
wrath: neither give place to the devil. Let him that stole 
steal no more: but rather let him labour, working with his 
hands the thing which is good, that he may have to give to 
him that needeth. Let no corrupt communication proceed 
out of your mouth, but that which is good to the use of 
edifying, that it may minister grace unto the hearers. And 
grieve not the holy Spirit of God, whereby ye are sealed unto 
the day of redemption. Let all bitterness, and wrath, and 
anger, and clamour, and evil speaking, be put away from you, 
with all malice: and’ be ye kind one to another, tender- 
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hearted, forgiving one another, even as God for Christ’s sake 
hath forgiven you. Be ye therefore followers of God, as dear 
children ; and walk in love, as Christ also hath loved us, and 
hath given himself for us an offering and a sacrifice to God 
for a sweet-smelling savour. 
Ephes. iv. THERE are many contrasts in the writings of 
17—V. 2. Paul the Apostle. It is hardly possible to 
A Contrast. conceive of a greater contrast than that between 
the picture in the first chapter and the picture in 
this. There, you are moving in the heavenlies, 
and are made to think of people as God’s 
* workmanship, holy and blameless, raised to sit 
' with Christ, keeping company with the saintliest 
souls, illumined with the Spirit, and indwelt by 
the living Christ; a white-robed throng, the very 
thought of whom inspires and quickens all the 
best and noblest aspirations. Here we are 
brought face to face with a base, foul, and 
demonised company, whose very breath seems 
to pollute and defile the moral atmosphere. 
St Paul's What strikes you first of all is, that Paul, who 
ea with wrote this letter—whose citizenship was in 
heaven, whose spirit was as pure from taint as 
, that of a little child, whose heart was burning 
with fervent love for all that was holy and pure 
. —had to walk daily amidst this moral filth and 
depravity. He is not drawing upon his imagina- 
tion in verse 19. He is describing heathen 
society as he knew it in Ephesus and Rome. 
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When you think of it, you wonder how he kept his Ephes. iv. 
own garments unspotted, and how, amidst such Tp-Ve 2s 
unutterable gloom, he succeeded in living in the 

light, the undimmed light of faith and holiness. 

The next thing that strikes one is his unshaken St Paul’s 
belief that people could be rescued from the one Goose oe 
company and condition, and could be brought 
into the other ; that from the pit of moral filth 
they could be lifted, and cleansed, and made 
holy and fit to dwell in the presence of God; 
that transference from the one position to the 
other was possible. He not only believed it, 
he had seen it accomplished. You find in 
nearly all his letters to Christians in heathen 
cities references to their former mode of life, 
which lead to the inevitable conclusion that 
they had lived, as he describes here. “Such 
were some of you,” he writes to Corinth (1 Cor. 

vi. 11), after a dreadful list of vices, in which 
nothing seems omitted, “but ye are washed, ... 
sanctified, . . . justified in the name of the Lord 
Jesus, and by the Spirit of our God.” What had 
been done, could be done again, and can always 
be done. The grace of God can lift a man out 
of vices and influences by which he is being 
demoralised, and bring him completely under 
influences which shall surely transform him 
into the likeness of Christ Himself. The 
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Ephes. iv. experiment is being tried successfully in the 


i7—V. a 


The Need 
of the 
Gospel’s 
Power. 


mission field to-day. Men, naturally lying, 
filthy, degraded, are being uplifted, cleansed, 
made pure, true, and gentle, through their 
acceptance of the Gospel. What the Gospel 


- of the Grace of God could do was the great 


wonder of Paul’s life. He was never ashamed 
of it. It was the power of God unto salvation. 
It is so still. We dare not withhold it from the 
nations. We dare not allow the societies which 
spread it to be crippled in their resources. Let 


_ it have free course, and this is what it will do— 


it will lift men from hell to heaven. 

Further, these very people to whom Paul 
wrote had been living in the courses he 
describes—some of them, at least. I would 
not say that that was what their heathen 
religion had done for them. I would rather 
put it thus—that this was a condition out of 
which their heathen religion had been powerless 
to raise them. We are bound to conclude as 
we read this chapter that some of the Ephesian 
Christians had once been living in lying, theft, and 
uncleanness, and that the force of old habits was 
not quite spent even when Paul wrote this letter, 

: They were also living among people who were 
wholly given up to such courses. The wholestream 
of life as it flowed past them was contaminated. 
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It was not that these people, in the cities in Ephes. iv. 

which Paul had preached, had no natural Tie 
: —To help 

knowledge of God, as you would call it, nor the Lost. 
of right and wrong; it was rather that they 
had been unfaithful to the knowledge that they 
had possessed. They had sinned against the 
light that they had, until they had cut themselves 
off from the life of God, and hardened and 
blinded their own hearts; the moral sense was 
dulled, perverted, and put out of action, so that, 
men were “past feeling.” I suppose that the 
dread message contained in that expression 
means that a man can so injure his conscience 
that he can live in the worst sins without 
compunction and without remorse. Whenever 
men come into that condition, it is not helplessly. 
They have had some share in their own degrada- 
tion. ! There is no power in the universe that 
can compel any person to do what he knows to 
be wrong. ¥ There 2s a power’ that can tempt, 
and urge, and persuade him, but there must be 
the consent of the will before the thing is done. 

The 19th verse, one of the most terrible in the An awful 
Bible, gives an idea of people who have plunged ca isa 
headlong and wilfully into sin, as Paul says, 
(Rom. i. 28, R.V.), “They refused to have God 
in their knowledge.” They gave themselves over 
to evil, as the business of their lives. They 
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Ephes. iv. worked at it greedily. It is, as Dr Dale says, a 
17—V- 2 horrible picture, and one turns away from it 
with almost a shudder of loathing. “They gave 
themselves over unto lasciviousness, to work all 
uncleanness with greediness.” If anybody asks 
why such a picture is drawn on the pages of 
Holy Writ, the answer would be, it was a 
picture of the society into which the first heralds y 
of the Cross penetrated —a picture of those 
—From concerning whom Paul had hope. And it is 
estate te drawn by the side of the other picture to show 
save Man. that the same people that are capable of the one 
life are capable of the other —not only in 
Ephesus, or in India, or on the Congo, but in 
London. On that glorious height, or in that foul 
depth man can walk; nay, but for the grace of 
God some of us would have been in that pit 
to-day, for we have felt the awful attraction of 
the things at which we shudder now. 
An Appeal The picture is connected with the pictures 
to those who : 
have felt its Which have gone before by the word “ therefore ” 
fawn —a great word with Paul, in this letter 
particularly. He seems to say, “Because of 
this, flee utterly from that; because ye are called 
‘saints, elect of God to an inheritance incorrupt- 
jible, renounce all shadow of complicity with 
these things, and do it with all your hearts.” 
There is a most solemn adjuration here. “I 
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testify in the Lord,” says Paul; “it is not my Ephes. iv. 
word, but His—that ye no longer so walk.” ad Dh 
One cannot escape the conclusion that some The __ 
of the Ephesians were walking in complicity Falliviite. 

with evil. The letter makes strange and 
paradoxical reading. How do you account for 
it? Can a man be a saint, and yet not speak 
the truth? A saint, and steal? A saint, and a 
man of unclean lips? It is a difficult question. 
The answer to it is No, and Yes. The case of 
St Peter's denial of his Lord is_ illustrative 
enough. Something depends on a man’s early 
associations and habits, his temperamental 
weakness. Something must be allowed for the 
gradual and continuous work of God in the heart 
of man, and for the education of conscience. A 
man may be a saint, and an immature saint— 
an undeveloped saint. Saints are grown, not 
manufactured. Holiness is not like Jonah’s 
gourd, springing up to perfection in a single 
night. The man who is idle, miserly, hasty, is 
not cured of these things in a day. There will 
be a long warfare to wage, a long battle to fight. 
Little by little, by patient continuance, the 
enemy is dislodged. But even so there may be 
a fall. The saint is not sinless. 
Much depends on which way a man is going. The two 
Men travelling in opposite directions may halt babe a 
417 Progress. 
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Ephes. iv. for a little while at the same spot, may linger 
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for a time in the same locality, but in the end 
they will be far removed. One is travelling 


~ east, and the other west, or one north, and the 


other south; one up, and the other down. 
There is a graduation indicated in verses 22-24, 
one man waxing more and more corrupt, 
deteriorating, slowly sinking deeper and still 
deeper into worldliness and covetousness, his 
heart growing gradually harder, his conscience 
less sensitive. Another man is sloughing off 
these things—becoming gradually emancipated, 
constantly being renewed in the spirit of his 
mind, always receiving new energy to press 
forward to a higher life. In Paul’s phraseology, 
every man is “ walking”; “ Down to Gehenna, 
or up to the throne,” into the light or into the 
darkness, succumbing to the one set of influences, 
or to the other. So he cries (in verse 8), “ Walk 
as children of light.” A Christian man is to set 
before himself the goal of moral perfection, and 
to be satisfied with nothing less. 

“ Ye have not so learned Christ,” he says. His 
life and teaching never led you to conclude 
that your religion need make no difference to 
your morality ; that you could keep religion in 
one compartment and conduct in another. 
Christianity is conduct, springing out of belief. 
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The teaching of Christ is ethical or nothing. The Ephes. iv. 
\righteousness of His disciples is to exceed the 17—¥: 2 
righteousness of the Scribes and Pharisees and 

of the heathen. 

Ye did not so learn Christ as to conclude that 
because you were elect you need trouble nothing 
about your sins; that you could pray in one 

| place, and be vile in another; be accurate in 

your religious speech, and inaccurate in com- 
mercial things ; fervent in your prayers, and idle 
in your business. The difference between 
Christian men in Ephesus and heathen men 
was not to be merely in this, that one worshipped 
in one place, and one in another; that one 
bowed to Jesus, and the other to Diana. The 
one man was to live in another, higher, sweeter 
spirit ; breathing a purer air than the other. 

There are two exercises to which these tts Call to 
searching words of the Apostle Paul would ox oth 
surely lead Christian men, if they laid them to 
heart, viz. self-examination and _ self-culture. 

They are exercises to which we need pre- 
eminently to be called. A Christian man needs 
not only to examine his heart, but his ways. 
A Christian man, to whom I owe more than I 
can tell, used to say that he was in the habit of 
asking himself, “‘ Which of the commandments of 
Christ have I failed to keep? There may be the 
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Ephes. iv, hindrance to my spiritual progress, to my spiritual 
17—V. 2. discernment. There is the weak place. There is 
where I have been lax, or blind, or self-satisfied. 
—And There I have been worldly in my spirit.” Moral 
Aas and spiritual culture, too, on the part of a 
Christian, is a necessity and a duty. In the 
power of the Holy Ghost, he is to take in hand 
the government of his life. A man who has 
truly learnt Christ is to be putting off the old 
men, renouncing’ the self life, and putting on the 
new man; and must be constantly renewed in 
the spirit of his mind.. 
Cautionsto It seems a strange thing that the men who are 
“Saints.” called in the first chapter “saints,” need, in the 
fourth, to be told to put away lying, to leave off 
stealing, to refrain from corrupt speech, not to be 
partakers with their heathen neighbours in some 
of the worst vices. But anybody who knows 
how easily men may be deceived will not be 
surprised. The religions in which these men had 
been brought up took no account of lying, or 
stealing, or impurity. Their gods and goddesses 
were themselves capable of all these vices, and it 
takes men long to escape completely from the 
power of old associations and habits. 
—And a We English Christians have been brought up 
Nabewiataia ty far differently, but we dare not say that we have 
outgrown the Epistle to the Ephesians.- Surely 
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such a thing has been heard of as professing Ephes. iv. 
Christians, who have been very particular about 17—V. 2. 
theological expressions and matters connected 
with the Church, whose word and conduct were 
not always to be relied on in the world. One 
has even heard of people professing holiness, 
striving to attain their ends by methods not quite 
straightforward, that would hardly bear the 
inspection of honest men; of people who were 
very fervent at meetings, and very remiss in 
) sharing the burdens of home life ; whose temper 
was bitter, who gave way to revenge, who 
constantly broke Christ's commandment to His 
disciples that they were not to judge one another. 
When we hear of such things, we need not cal] —Lest any 
: be deceiving 
these people shams and hypocrites. It may not Themselves, 
be that at all. It may simply be that they are 
sadly unenlightened; that they are being de- 
ceived ; that they are cherishing misconceptions 
‘about the Christian life. They do not see that a 
Christian man needs to be daily renewed in the 
spirit of his mind to examine his ways, to study 
the example and spirit of Christ, to cry for more 
light, to receive constantly accessions of power to 
grapple with every evil thing and to do the will 
of God; not to receive a “second blessing,” as 
some Christians term it, and to be satisfied with 
that, but a new blessing with every new day—a 
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Ephes. iv. blessing which is to make us not only happier, 


I7—V. 2. 


A Warning 
to All, | 


but better Christians. 

But indeed, you will agree, there is need for 
us all to examine our hearts in face of these 
moral precepts. It is not certain that every 
one of us detests lying in every form of it; 
that every one of us is candid and open, with 
nothing concealed or coloured ; that we all of us 
realise that we are members one of another, and 
that we injure the community when for any 
pleasure or gain or through any carelessness we 
allow ourselves to tamper with the majesty of 
truth. Is it a settled principle in our breasts 
that lying is a detestable vice, wherever it is 
practised, in newspapers, in the advertisement of 
goods, in selling and buying, in exaggerating, in 
careless inaccuracy of statement? Is it not possible 
that—doubtless, carelessly and inadvertently— 
we have sinned ; that we have in this way given 
“place to the devil,” the father of lies? The 
temptation to tamper with truth is terribly 
severe ; it reaches men everywhere. You escape 
so many unpleasant things, you can get on so 
much faster if you are not over particular about 
the truth. But we have learnt one of the 
greatest lessons of life when we have learnt the 
importance and necessity of speaking the truth. 
It is a virtue that Christian people should possess, 
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Upon the word of the Christian man and woman, Ephes. iv. 
everybody should be able to rely. 17—V. 2. 

There is an apparent contradiction between Anger in the 
the two directions—“ Be ye angry” (verse 26), a abe 
and let... anger... be put away” (verse 31). 
Putting the two passages together, we should be 
right in saying that there are times when a 
Christian man should be angry, when it is almost 
sinful not to be angry ; but that there is to be no 
sin in your anger, no bitterness, no evil speech, 
no revenge or malice, especially when the wrong 
is done to ourselves. There must be no refusal 
to forgive, we must remember how we have been 
forgiven. There is a quality noted here (verse 32) 
which Christian men and women are to cherish, 
“tender-heartedness ” towards one another—an 
impulse and readiness and desire to forgive 
people who have wronged, slandered, slighted us, 
And let us remember that these precepts inculcat- 
ing restraint in temper, watchfulness over anger, 
come with the same force as the precept to speak 
thetruth. People ought to be able to rely upon 
our temper as truly as upon our word. The 
Christians in Ephesus are urged to put away 
malice, bitterness, evil speaking with the same 
insistence as to put away lying, fornication and 
unclean speech. The one may be as deleterious 
to spiritual life as the other. 
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Ephes. iv. You will observe as you read through the 
ef 2. moral precepts, both here and in chapter v., that 
Precepes they nearly all deal not only with the negative 
pode sl but with the positive side of the Christian life. 
Life. We are not only to put off the old manhood, but 
to put on the new; to be not merely unclothed as 
to vice, but clothed upon as to virtue; not only 
to watch the lips that no’ defiling word issues 
therefrom, but to see to it that our words do good, 
that they are with grace ; not only to employ no 
talk that tends to folly, but to make our conversa- 
tion full of thankfulness; not only to have no 
fellowship with evil, but to reprove it. We can 
never do that if we have fellowship with it, our 
tongue will be silenced. But we can refrain 
without approving, through selfishness, which says, 
“Tt is no business of mine” ; through cowardice, 
which says, “I am not going to risk a friendship 
by speaking.” 
AGlorious The most positive precept of the whole 
Possibility. a ts oun 
passage is in verse 1—“ Be ye imitators of God 
(R.V.).” One reason why God has shown such 
mercy and kindness to you is that you may 
imitate Him. Perhaps the greatest of all reasons 
why God has revealed Himself to men is that 
they may imitate Him. It is a great word, 
lifting the possibilities of Christian living to a 
sublime height. It is perfectly in accord with 
124 


Heathen and Christian Morals 


what St Paul has said, and follows in natural Ephes. iv. 
sequence with his prayer that they may know !7—¥- 2. 
God, that they may have the spirit of wisdom 

and revelation in the knowledge of Him, that 

Christ may dwell in their hearts. And all is to 

be, not for their comfort merely, but for the 
uplifting of life to a higher level. There is work 

for time and eternity. God is true; he reminds 

us: be ye true. God is pure; be ye pure. He 

works, He forgives, He loves, He is holy; “be ye 
imitators.” By all this he seems to say, “ What- 

ever your moral faults and failing, do not despair, 

they can be put away and overcome.” You can 

imitate God; that is the true meaning of 
godliness. 

There is the other side. As I said, this letter —Anda 
abounds with contrasts. We can act exactly Pocinulity. 
contrary to this; we can cease to strive upward, 
we can fall back from steadfast endeavour, we 
can grieve the Holy Spirit, and cause Him to 
depart from us, we can succumb to the influences 
about us, and become partakers with those who 
are alienated from the life of God. One cannot 
read a paragraph like this, and other passages of 
St Paul, without the feeling that through neglect 
or apathy, through the failure to cultivate the 
moral and spiritual life, through yielding to 
worldly and sensual influences, man may lose his 
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Ephes. iv. spiritual life, may fall from grace and be lost. It 


7% 2 


TheContrast 
should move 


us to Self- 
Examina- 
tion. 


may be done by indulgence in one sin, one thing 
contrary to the will of God, one thing that seems 
almost harmless, but which will prove to be 


‘‘The little rift within the lute, 
Which by and by will make the music mute, 
And ever widening slowly silence all.” 


Such things were known in the New Testament 
times, as the stories of Judas Iscariot and Demas 
only too painfully prove to us. Such things are 
known to-day. The picture of what we are in 
God’s intention ; of what we may become, on the 
other hand, through neglect, simple neglect, 
should stir us up to self-examination and 
determined effort after self-culture; and most 
of all, to a humbler and firmer reliance upon the 
unfailing grace of God. 
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Bort fornication, and all uncleanness, or covetousness, let it 
not be once named among you, as becometh saints; neither 
filthiness, nor foolish talking, nor jesting, which are not con- 
venient; but rather giving of thanks. For this ye know, that 
no whoremonger, nor unclean person, nor covetous man, who 
is an idolater, hath any inheritance in the kingdom of Christ 
and of God. Let no man deceive you with vain words: for 
because of these things cometh the wrath of God upon the 
children of disobedience. Be not ye therefore partakers with 
them. For ye were sometimes darkness, but now are ye light 
in the Lord: walk as children of light: (for the fruit of the 
Spirit zs in all goodness and righteousness and truth ;) proving 
what is acceptable unto the Lord. And have no fellowship 
with the unfruitful works of darkness, but rather reprove 
them. For itis a shame even to speak of those things which 
are done of them in secret. But all things that are reproved 
are made manifest by the light: for whatsoever doth make 
manifest is light. Wherefore he saith, Awake thou that 
sleepest, and arise from the dead, and Christ shall give thee 
light. See then that ye walk circumspectly, not as fools, but 
as wise, redeeming the time, because the days are evil. 
Wherefore be ye not unwise, but understanding what the will 
of the Lord is. And be not drunk with wine, wherein is 
excess; but be filled with the Spirit; speaking to yourselves 
in psalms and hymns and spiritual songs, singing and making 
melody in your heart to the Lord; giving thanks always for 
all things unto God and the Father in the name of our Lord 
Jesus Christ ; submitting yourselves one to another in the fear 


of God, 
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Ephes, v. No one can read this paragraph without per- 

3-21. ceiving the exceedingly practical mind of the 

sare Apostle. He is never lost in the region of high 
doctrine. He writes always with his eye on the 
actual facts. He not only knows what truth is, 
he knows also what people are, in their ante- 
cedents, their environment, their temptations and 
perils. Remember that St Paul had been telling 
these people that they were living stones in a 
living temple builded together for a habitation of 
God, that he had drawn for them a picture of 
the Church of Christ perfected into His own 
image, attaining unto perfect unity and know- 
ledge, “unto a perfect man, unto the measure of 
the stature of the fulness of Christ” (iv. 13). 
Then immediately, in the previous chapter and in 
this, he dwells on the evil prevalent in the life 
that surrounds them, on their peril, and on their 
duty. ; 

Unexpected Perhaps we are astonished at some of the 

Warnings. ‘ ‘ 
things that he deems it necessary to say, and 
some of the sins against which he deems it 
necessary to warn these Christian people. He 
speaks, for example, of fornication, uncleanness, 
filthiness ; of lying (iv. 25) and stealing (iv. 28). 
In regard to sins of these kinds, what needs to 
be always remembered is that the Ephesian 
converts were surrounded by people who were 
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practising these very things without shame, and Ephes. v. 
sometimes as part of their religion. The con- 3°27 
dition of morality in the heathen world and the 

low moral standard prevailing were deplorable 

beyond words. They had to breathe an atmo- 

sphere injurious to the Christian life. They had 

to live in a contaminated atmosphere, heavily 

laden with the germs of vice. What wonder 

that St Paul felt it necessary to use plain words 

about common sins ? 

The relevancy of the passage to ourselves lies A Warning 
in the fact that many of us are compelled to live ptbaslested 
in a defiled atmosphere. The noxious elements 
in it are exhaled from bad literature, from 
tainted amusements, sometimes from the speech 
of foul-minded men. The conditions are, in 
places, so bad that. we must adopt the phrase of 
verse 12, and say that “it is a shame even to 
speak of those things that are done of them in 
secret.” There are vices prevalent among us 
about which we are compelled to be silent in 
public speech and in writing. 

Then we must remember that some at least of The Peril of 
these people had once lived in the practice of oh is 
these revolting things themselves. There was 
the horrible pit and the miry clay from which 
they had been rescued by the preaching of the 
Gospel, by the power of the Holy Spirit, and by 
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the loving labours. of Paul. He keeps harping 
on that string, ““Ye were sometime darkness, 
but now are ye light in the Lord” (verse 8). 
Amazing and almost incredible was the change 
through which they had passed. They had 
become new creatures in Christ Jesus. 

It must further be remembered that men are 
continuously in peril of reversion to type. The 
snake of an old habit is sometimes scotched, not 
killed, and under the subtle warmth of some 
temptation its life and activity may be restored. 
The old fascination, apparently broken and 
dispelled, can reappear and reassert its sway 
over the mind and the will. The unclean spirit 
can return to the house from whence it was 
expelled. It may come in a new dress and with 
a new kind of appeal; but it may come still the 
old unclean spirit. Every man who has been 
delivered, and who knows anything about the 
subtlety of his own heart, knows that. And 


_ when the sins are sensual sins the peril is always 


Personal Re- 
sponsibility. 


present. Let it be recognised. “Let him that 
thinketh he standeth take heed lest he fall” 
(1 Cor. x. 12). 

Let it be understood that there is no need to 
fall or to fall back. A man can not only be 
plucked out of the pit, he can be kept out. But* 
if he is to be kept out, he must play his own part 
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in the preservation of his soul. He must keep as Ephes. v. 
~far away from the pit as possible. A man who 3-2!- 
has been mastered by strong drink must not 
hang about the place where drink is sold. 

“Look therefore carefully how ye walk,” says 
verse 15 (R.V.), “not as unwise, but as wise,” 
and to court temptation, to go needlessly where 
you know you will be assailed, is to walk like a 
— fool. A godly man said to the writer recently, 

“J dare not trust myself in certain situations.” 

It revealed a good part of the secret of an 

unstained life. 

See what the Apostle says along this line. The Need 
There are certain things that must not “be widcesept te 
named” among you. It is dangerous to speak 
of them. Your words may be a match that will 
kindle a fire. Your words may defile your own 
heart or your neighbour’s. Let a Christian man 
watch his speech. It is a tremendous instrument 
for good or evil. You can let the whole of life 
down or lift it up to a higher level by speech. 

You will see that covetousness is classed in The 
the same category as the coarser sins into which te ied 
men may fall. It is not so regarded to-day. wig ts 
In some respects it is a secret sin, and in many 
cases it is not regarded as a serious sin at all. I 
don’tthink we quite realise the strength with which 
our Lord and His Apostles speak about it. It 
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3-21. 


Other Sins 
akin to 
worse Sins, 


according to verse 5, most terrible of all, no one 
who allows himself to fall under its power has 
any inheritance in the Kingdom. No one can 
measure the evil fruits of this vice. It began 
with the betrayal of Christ, and it has led to 
the shipwreck and perdition of innumerable 
souls since. It would be well to ask ourselyas 
whether this vice, of which Paul stood in 
such abhorrence, is gaining any place in our 
lives. We are bound, as we wish to be honest, 
to have some care that our labour should be 
remunerated. But even the man who works 
is not to work selfishly, or that he may hoard; 
he is to receive payment for his work, that he 
may have wherewith to distribute. The remedy 
against covetousness is wise and _ generous 
distribution. Money will never hurt a man, if 
he pursues that habit consistently. It may 
ruin his soul if he fails, and it might be the 
greatest mercy if God took it away. A money- 
loving Christian is as great an anomaly, according 
to New Testament teaching, as a lying or idle or 
dishonest Christian. 

Perhaps we are surprised at other things said 
here; at the classification of the things which 
Paul forbids. Foolish talking and jesting do not 
seem at home in the same category as filthiness, 
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nor does covetousness, horrid as it is, seem to Ephes. v. 
deserve to be classed in the same list as the 3°2! 
grosser sins of the flesh, like fornication and 
uncleanness. But “covetousness” here is not 
mere love of money; “covetousness,” as here, 
includes a coarse, carnal greediness that is akin 

to worse evils. “Foolish talking,” says Dr 
Dale, “is the talk of a fool,” a man who is 
insensible to the seriousness and gravity of life ; 
while “esting,” according to Grimm’s Lexicon, 
may be “ribaldry,” or “low jesting”; turning 
sacred things, whether they belong to the relations 

; between men and women, or to those between 
men and God, into matter for degrading jest. 

In effect, St Paul says (1) there are certain A Warning 

things that are not befitting Christian people, and eral 
there are certain other things that are becoming. 
He does not suggest, as I take it, that there is to 
be no play, or mirth, or gaiety in our speech; he 
is surely rather deprecating the shallow folly that 
turns everything into a silly jest, and robs life of 
the dignity and seriousness which should be native 
to a Christian. You may entirely spoil all that 
is finest in spiritual life by unrestrained levity. 
There are few things more sterlising or unprofitable. 
Christian people do well to ask whether certain 
things are becoming and befitting. 

St Paul would add (2) that there are certain 
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things that shut a man out from the Kingdom 
of God (verse 5). We may believe that Paul 
is not merely giving his opinion here, but that 
he is speaking under the illumination of the 
Spirit of God. And he is affirming that with 
which they are perfectly familiar. It had evidently 
been an essential part of his teaching, and their 
consciences would respond to the affirmation. 
“This ye know, that no whoremonger, nor 
unclean person, nor covetous man, who is an 
idolater, hath any inheritance in the Kingdom of 
Christ and of God” (verse 5). It is a solemn 
statement, carefully weighed. It is made in the 
midst of the peculiar foulness of the heathen cities 
of the East at that time, and is a tremendous 
condemnation of it. The same thing is declared | 
in Rev. xxi. 27: “There shall in no wise enter 
into it anything that defileth, neither whatsoever 
worketh abomination, or maketh a lie.” Whoso- 
ever is excluded from the Kingdom by that 
statement, we may rely upon it that it is a part 
of eternal truth. It is only the pure in heart 
who see God. 

Further, St Paul declares (3) that these things 
cause the “wrath of God” to fall upon men. 
“The wrath of God” is an expression which is 
very little used by preachers and theologians of 
the present day. It is a phrase which nobody 
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likes. In our theological thinking we have come Ephes. v. 
out of the dark shadow of the wrath into the 32! 
sunshine of the love of God, and everybody 
prefers the sunshine. No one would be fair 
to the New Testament that did not affirm that 
there is far more of the sunshine than the shadow 
in it. But no one can deny that the shadow is 
there. The phrase “the wrath of God” is used 
sparingly in the New Testament, but it is used 
frequently enough, and in such a way as to 
indicate that it is a great and solemn fact. I 
do not think you would have it otherwise. A 
moral Ruler of this universe who could not feel 
both pity and indignation would scarcely touch 
our hearts or command our deepest reverence. 
We all believe in the righteousness of God. 
There would be no Gospel for us men if God 
were not righteous and just; and it is difficult God Just 
and impossible for us to conceive of a righteous sete 
Being who is not made indignant by meanness 
and cruelty, by oppression and fraud, by foulness 
and lies. Moreover, the supreme revelation of 
God which we have comes to us in our Lord 
and Saviour Jesus Christ. And there is written 
in the pages of His life, not in His teaching 
about God, but in His own spotless spirit, 
disposition, and speech, the fact of indignation 
and anger that awed and startled the men against 
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Ephes. v. whom it burned. We had better cease thinking 

372i, of God as merely mild and undiscriminating 
beneficence, smiling with infinite good nature 
on everything and everybody. It is not true 
either to reason or revelation. “Let no man 
deceive you with vain words” (verse 6) says 
St Paul on this point. The wrath of God is 
a solemn fact. It may rest upon some things 
connected with your life. 

The But the Christian man is to stand apart from 

Christian - ‘ in 

Separate. the evils named in a separateness of his own. 
See how St Paul defines it—“ Be not ye partakers 
with them” (verse 7). You are not obliged to be. 
No man in this world can be compelled to do 
wrong. He may be made to suffer for not doing 
it; he may be scorned and scoffed at, and much 
more, but he cannot be compelled. It is absurd_ 
to say that you must do as other people do. No 
lamer or more idle excuse was ever on the lips of 
Christian men. It will die away in the presence 
of God. Our business is rather to teach people 
a. better way. The fact that we have done as 
others do, going against our consciences, will be 
our condemnation. “Be not ye partakers with — 
them,” says Paul. You say, “ Naturally; for their 
ways were vile and bad.” Yes, but these ways 
were fashionable, and there are many things that 
people practise to-day in Society absolutely use- 
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less, a ridiculous and wicked waste of time and Ephes. v. 
means, calculated to minister to pride and self- 3°21: 
indulgence, and neglect of the needs and sorrows 
of others, concerning which it is amazing that 
Christian people should allow themselves to be 
involved. “Be not ye partakers with them,” is 
a cry that needs to ring out in connection with 
a hundred things which men of the world allow 
and practise. You have done with these things ; 
you have better and more wholesome uses for ; 

your time and means, purer pleasures and higher 

joys. Set you a better fashion and strike a higher 

note. 

“ Have no fellowship with the unfruitful works —Having no 
of darkness” (verse 11). Not, “have no fellow- pilicige pea ae 
ship with these people.” That would be to culti- of Sit. 
vate Pharisaism, to stand aloof in self-righteous 
pride and scorn, and he does not want them to 
lose touch with their neighbours. You may have 
fellowship in some things, but in their unfruitful’ 
works you are not to go with them, and you are 
not only to refuse to go, you are to express your 
disapproval. You are never to stultify your 
conscience for the sake of keeping a friendship. 

There are occasions in all our lives when we A Time to 
should not only refuse to do things that we jaar ys 
. believe to be wrong, but should express our con- 
demnation of them. By your seasonable word 
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Ephes. v. you may bring a thing into the light of Christian 


3-2 I. 


Children 
of Light : 


** Children 
of Light.” 


truth, and show how useless and mischievous it is. 
There is a time when you can nail an unfruitful 
or bad custom to the counter by a word, and so 
show its fraudulent character as to lead people 
to discontinue it. 

But St Paul also states the positive side. 
“Walk as children of light” (verse 8). Do not 
merely refrain from this or that, but do the right. 
You have not to live a life of total abstinence 
from harm ; you are to live a life of positive good. 
What you have to aim at specifically is not sepa- 
ration from your fellow men, but union with God. 
How fond Paul is of this word walk! ‘ Walk,” 
he says, “in newness of life” (Rom. vi. 4); 
“honestly” (Rom. xiii. 13); “in the Spirit” 
(Gal. v. 16); “in wisdom” (Col. iv. 5); and 
“worthy of the Lord” (Col. i. 10), as well 
“worthy of” your “vocation” (Eph. iv. 1). 
The general meaning of such exhortations would 
seem to be, “Watch your deportment,” “Take 
care of your influence.” 

Here St Paul bids them walk as “ ohilidee of 
light.” It is a beautiful title; purity, truth, 
transparency, sincerity, sweetness, and I think 
joy, are all in it. It is a favourite term with 
both Paul and John. “God is light,” says the 
latter Apostle, “and in Him is no darkness at 
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all” (1 John i. 5); “ But if we walk in the light, Ephes. v. 
as He is in the light, we have fellowship one with 3-2! 
another, and the blood of Jesus Christ His Son 
cleanseth us from all sin” (1 John i. 7). 

Nobody knows where Paul gets verse 14 from; —A 
certainly it is not from the Old Testament. The reamed te 
nearest approach to it is Isaiah Ix. 1, “ Arise, 
shine ; for thy light is come, and the glory of the 
Lord is risen upon thee.” It is suggested, how- 
ever, in view of what follows, that it is a quota- 
tion from a Christian hymn well known to the 
people of that day. 

It seems to summarise what he has been saying. 
They had been in a moral and spiritual condition 
which might be covered by the term sleep and 
death. Both are associated with darkness. They 
had heard the call awakening them to newness of 
life. The night was past, the grave of moral 
corruption had been vacated. They had done 
with night and death. They were not to go 
wandering in the vicinity of the graveyard. They 
were to live, and to live a radiant life, and if 
the question were by what power, the answer is 
here, “Christ shall shine upon thee.” Immunity 
from the moral corruption that is in the world is 
to be found in communion with Him. 

It is a wonderful verse. It implies that there 
is power by which a man can awake from the 
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Ephes. v. sleep of delusion and infatuation, and that there 


3-21. 


is power imparted by which from moral death he 
can be raised up, and then that a man not only 
comes into life and light, but he can be kept in 
them by union and contact with Him Who is 
both life and light, Who imparts His own life and 
Himself to all who hear and obey His call. 


The Need of There is the great and clamant need of to-day— 


our Day. 


the supreme need for us all to keep in touch with 
Christ, to be in very deed and truth followers and 
disciples. 

With some of us the contact has been broken. 
He is not shining upon us, for we have got out of 
position, Many are sickly and some sleep, said 
this man of the Corinthian Christians. We may 
have fallen asleep again—asleep to the evil that 
is in the world and the unfruitfulness of our own 
lives. Thank God we can be reawakened. Out 
of the cold shadow we can come again into the 
light of the fellowship and favour of Jesus Christ 
our Lord. “Ye are all the children of the light 
and of the day,” ye are not of the night nor of 
darkness. Therefore let us not sleep as do others ; 
let us watch and be sober, putting on the breast- 
plate of faith and love, and for a helmet the hope 
of salvation. For God appointed us not to wrath, 
but to obtain salvation by our Lord Jesus Christ. 

Those so awakened will “ walk circumspectly ” 
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(verse 15); will be found “redeeming the time” Ephes. v. 
(verse 16), 2.e. seizing every opportunity of wise 3-2!- 
dealing and activity for God, remembering the sate ae 3 
sorrows of the Church in such an age as that of Awakened. 
Nero; and finding their source of inspiration in 

no false stimulant of earthly pleasure, but in the 

gift of the Spirit (verse 18), which shall create 

true music in the heart, expressed from time to 

time by the lips (verse 19). How happy the life 


so ordered ! 
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EPHESIANS Vv. 22—VI. 9 


Wives, submit yourselves unto your own husbands, as unto 
the Lord. For the husband is the head of the wife, even as 
Christ is the head of the church : and he is the saviour of the 
body. ‘Therefore as the church is subject unto Christ, so Zeé 
the wives be to their own husbands in every thing. Husbands, 
love your wives, even as Christ also loved the church, and gave 
himself for it; that he might sanctify and cleanse it with the 
washing of water by the word. That he might present it to 
himself a glorious church, not having spot, or wrinkle, or any 
such thing; but that it should be holy and without blemish. 
So ought men to love their wives as their own bodies. He 
that loveth his wife loveth himself. For no man ever yet hated 
his own flesh; but nourisheth and cherisheth it, even as the 
Lord the church: for we are members of his body, of his flesh, 
and of his bones. For this cause shall a man leave his father 
and mother, and shall be joined unto his wife, and they two 
shall be one flesh. This is a great mystery: but I speak con- 
cerning Christ and the church. Nevertheless let every one of 
you in particular so love his wife even as himself; and the 
wife see that she reverence her husband. Children, obey your 
parents in the Lord; for this isright. Honour thy father and 
mother; which is the first commandment with promise ; that 
it may be well with thee, and thou mayest live long on the 
earth. And, ye fathers, provoke not your children to wrath : 
but bring them up in the nurture and admonition of the Lord. 
Servants, be obedient to them that are yowr masters according 
to the flesh, with fear and trembling, in singleness of your 
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heart, as unto Christ ; not with eyeservice, as menpleasers + 
but as the servants of Christ, doing the will of God from the 
heart ; with good will doing service, as to the Lord, and not 
to men: knowing that whatsoever good thing any man doeth, 
the same shall he receive of the Lord, whether he be bond or 
free. And, ye masters, do the same things unto them, for- 
bearing threatening: knowing that your Master also is in 
heaven ; neither is there respect of persons with him. 
AGatN remark the practical mind of Paul the Ephes. v. 
Apostle. His instruction of Christian converts mt 
. nion o 
ranges not only over the field of belief, but over Doctrine and 
every department of the field of conduct also. Practice. 
This most doctrinal of men is also the most 
practical. He will write to people not only about 
the eternal purposes of God, the doctrine of 
election, the atonement of Christ for their sins, 
the vast hopes which should inspire them regard- 
ing the future ; but also—and in the same letter 
—about the practices of social and business life, 
honesty, industry, purity, and truthfulness. 
The relations of the home are threefold— All Classes 
: : represented 
husbands and wives, parents and children, masters in the 
and servants. I propose to say a few words about C2™*ch- 
each. Before proceeding to do that, it may be 
as well to remind ourselves that, from the very 
wording of this letter, it is certain that all these 
classes were represented in the Churches to which 
Paul wrote. No one would question that there 
were women as well as men, but there were 
children also in the Churches. The New 
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Ephes. v. Testament supplies us with abundant evidence 
22—vi. 9. on this point. And there were masters as well 
as slaves: rich men as well as poor. We are 
sometimes accustomed to think that the early 
Christians consisted entirely of poor and illiterate 
people, but really that was not so. Professor 
Ramsay declares that in the Roman world Chris- 
tianity spread at first more rapidly among the 
educated than uneducated people, and nowhere 
had it a stronger hold than in the household and 
at the court of the Emperors. And Professor 
Orr, in a little book entitled Neglected Factors in 
the Early Progress of Christianity, easily proves, 
from New Testament references and from inscrip- 
tions in the Catacombs, that in the days of 
persecution, before it became fashionable, as it 
did in the days of Constantine, the Christian faith 
won its way to the hearts of men and women of 
honourable estate as freely as to those who were 
of lowly birth. The rich and the poor met 
together in the early Christian assemblies. 
Another thing to be remembered is, that each 
class is addressed here by itself, and is to take its 
own lesson to heart. Each is intended to read 
its own duty, more than the duty of the other. 
The Relation Bearing that in mind, let us proceed to consider 
Sy Lg eg the relation of husbands and wives. The first 
thing that would arrest your attention as you 
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read this paragraph carefully would be the Ephes. v. 
exalted conception which Paul cherishes of mar- “4 —¥* 9 
riage. It is so exalted and holy in his estimation 

that the only illustration in which he can set it 

forth is the relation of Christ to the Church 

(verse 23). The very illustration should show us 

the unseemliness of treating marriage as a theme 

for jest. Flippancy is as much out of place at a 

wedding feast as at the table of the Lord. There 

is a sacredness attaching to the relation which 

should warn the trifler and the foolish talker. A 

marriage service in the church is as sacred an 

occasion as the service of baptism. 

There are numbers of people, however, in The _ 
modern times who ask, “ Has not the relation of Assen a 
the wife to the husband changed since the days Sale 
of Paul, as much as the relation of the slave to 
the master? Has not the Gospel removed the 
badge of inferiority and lifted woman to her true 
level as the equal of man?” To which it is to 
be replied, that St Paul’s conception of woman’s 
position was as far in advance of the position 
ordinarily assigned to her in heathen society as 
the most pronounced advocate of woman’s rights 
is in advance of the most conservative opinion 
to-day. 

It is difficult to see how any man could go 
further than to say that in Jesus Christ there was 
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Ephes. v. “neither male nor female” (Gal. iii. 28) just as 


22—V1. 9. 


—An 
Improved 
Position. 


there was neither Jew nor Gentile. There was no 
inferiority in the sight of God, and where the home 
was a Christian home there would be no conscious- 
ness of the inferiority of the woman in the mind 
of the husband or of herself. 

Indeed, if we realise the social inferiority of 
‘women under the customs of society in Greece, 
the words of Paul here and elsewhere are remark- 
able for their chivalry and justice. Let us 
remember that it was his invariable practice to 
remind people of their duties rather than of their 
rights ; believing that if the duties were conscien- 
tiously performed the rights would come in time, 
and would come much more effectively and per- 
manently than if they were violently secured. 
And then let us observe, as Dr Dale has pointed 
out, that Paul does not command wives to obey 
their husbands, either here nor elsewhere, and 
moreover there is no suggestion in the New Testa- 
ment concerning this sacred relationship, which 
makes you think of it as bare authority on the 
one side and bare submission on the other. What 
the Apostle does say in verse 22 is that wives are 
to be in subjection to their own husbands. But 
he has said as much as that of all Christians in 
verse 21, and he goes on here without repeating 
the word. Leave out the italics, and see how it 
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reads. While it would be quite unfair on my Ephes. v. 
part to argue from that, that the relation of the 22 V+ 9 
wife to the husband, as faras deference and 

service go, is to be no closer than her relation to 

her sisters or brethren of the Christian community, 

yet it must be pointed out in justice to the teach- 

ing of Paul, which has been gravely misunder- 

stood, that he uses quite another word when he 

speaks of children and parents, and of slaves and 

masters. They are to listen and obey (Col. iii. 

20, 22). That is not what he says here ; he uses 

the same word which he uses to define the rela- 

tion of Christians with each other, which means 

that no one should seek his own way or seek to 

rule, but that each should esteem the other better 

than himself. 

We must also consider the kind of husband The Ideal 
which Paul has in hismind. A manas free from Nh part 
selfishness as Christ Himself, who loves his wife 
“even as Christ also loved the Church, and gave 
Himself up for it” (verse 25). You can only in- 
terpret that to mean that his love is so strong 
that he is capable of any act of self-sacrifice, to 
the very uttermost, in his wife’s behalf. Re- 
member that that is St Paul’s precept to the 
husband. Not, as some have mistakenly supposed, 
to rule the wife, but to love her as Christ loved 
the Church. Everybody will agree that if the 
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Christian husband were thus, there would be no 
difficulty on the part of that Christian wife in 
placing herself under him. Her love—which, 
after all, rejoices in authority and hungers for it, 
welcomes it when it is worthy, and indeed insists 
on its exercise—would be satisfied. It is quite 
obvious to the most casual reader that to the 
Apostle the marriage relation was the holiest on 
earth, and equally obvious that it can never be 
fulfilled excepting as true love bind the man and 
woman together, and both to Christ. 

If anybody suggests that a selfish, tyrannical 
husband has a right to the submissive obedience 
of his wife in all things, or that a wife who refuses 


‘to yield her own will has a right to the self-sacri- 


ficing devotion of her husband, it is to be replied 
that the New Testament nowhere encourages such 
teaching ; and where such ideas are cherished, 
mairiage can be nothing but a hindrance and a 
weary bondage. There are various questions 
naturally springing out of this word into which 
I need not here enter. There may be conditions 
in which it becomes practically impossible for 
the husband to love the wife as he loves himself 
or as Christ loved the Church; and impossible 
also for the wife to respect the husband. Cases 
have been known in which, with the best inten- 
tions, marrriage is discovered to bea tragic mistake; 
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and other cases in which, through unwisdom of Ephes. v. 
zonduct, want of frankness or of courage, or a 24—Vi- 9. 
wilful clinging to their own ways, and a refusal 
to listen to reason or to accept of the discipline 
which marriage is intended to exert, through 
violence of temper or the neglect of the courtesies 
of life, estrangement has come in, respect has been 
weakened, love little by little has been worn away, 
and antagonism, irreconcilable and bitter, has 
sprung up, making life dark with its shadow and 
ruining the happiness and usefulness of both lives. 

All that can be said of that here is that it The Serious- 
should impress upon us the tremendous seriousness Matar. 
of the marriage state, the imperative obligation 
resting upon each man and woman to marry only 
where love is, to marry only in the Lord, to seek 
the guidance that never fails, and when the rela- 
tion is established, to bring to it daily the offering 
of a dutiful and unselfish heart, 

We pass secondly to the relation of children The Relation 
and parents (chapter vi. 1-4); and here again as in Pe aehan th 
all three cases he speaks to each class about its 
duties rather than its rights. Children are to 
think far more about their own duties to their 
parents than about their parents’ duty to them. 

The one thing set down for children is that they 

are to obey, and to obey ‘in the Lord”; which 

does not-mean that they are to obey when their 
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parents are in the Lord, or when they are 
Christians ; but that it is their duty in the Lord, 
and they are to seek strength from the Lord. 
There might be cases in which Christian children 
imagine that the possession of the Christian life 
meant exemption from the duty of obedience. 
The teaching of Paul here is rather that it 
strengthens the obligation to obey. A proof of 
the possession of the Christian life is to be looked 
for in the spirit of obedience to the authority of 
home. 

The authority of parents in the home is a Divine 
ordinance, and not something which parents may 
assume or not as it pleases them. It is based on 
the Divine will, it is right, and disobedience on 
the part of the child is wrong. Cases may arise 
in which a child is better educated than its parents 
and better informed. It may resolve that in a home 
of its own things shall be changed, but it is to be 
remembered that the better education has been 
made possible by the industry and devotion of the 
parents, and as long as the child is in the home 
it should be obedient to the authority of the home. 
The persons who made the home and built it up, 
course by course, who did everything for the 
child in the years when it could do nothing for 
itself, are God’s appointed rulers, and. their 
authority should be obeyed ; sacred not only in 
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those things which are obviously right, but also in Ephes. v. 
things which are neither right nor wrong in them- 22—Vvi. 9. 
selves, but things which it may be irksome and 
unwelcome for the child to do. It is not that 

there is never to be request or remonstrance, nor 

any modification of rigid rules; it is simply this, 

that the will of the parents, and not the will of 

the children, is to rule in the Christian home. 

The commandment “to honour parents,” which —Its Social 
means more than obey, to obey with reverence ee 
and respect, is the only commandment in the 
Decalogue with a promise attached. That promise 
is not one of long life and prosperity to the indi- 
vidual, but to the nation. The inference to be 
drawn from this is, that the stability of any 
people depends largely on the respectful obedience 
of children to their parents. There can be no true 
national greatness when the homes of a people 
are chaotic and wrong ; and a home can never be 
any other than chaotic where parents do not rule 
and children do not obey. 

The Apostle does not say that parents are to Parental 
insist on obedience ; he is addressing, as I take it, oe 
Christian children, who ought never to make it 
necessary for parents to insist on obedience, but it 
may be necessary tosayit. It isa part of parental 
duty. Not for the sake of the parents, but for 
the sake of their children and the good order of 
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Ephes. v. the home. ‘The duty of parents is to make 
22—Vvi. 9- themselves worthy of obedience, and if they 
be that, the obedience will rarely be with- 

held. 
The There are two duties enjoined upon parents 
oe in the brief precept of verse 4. One is negative, 
the other positive, and both are easy to overlook. 
You will notice that they are enjoined upon the 
father of the family ; and while it is certain that 
he can never do the second part of what is 
enjoined here without the active co-operation 
of the mother—and indeed, under the present 
exacting conditions of business life, he can only 
\ take a secondary position in the religious education 
of his children, whilst the mother’s influence is 
always with them—yet he must not shrink from 
his share in it. He is the head of his household, 
and no absorption in business should serve as an 
excuse for abstaining from this, the paramount 
—Innot _ duty. It is very easy to provoke a child to wrath, 
 - to discourage the first attempts to live a religious 
i‘ life, perhaps particularly easy for the father. He 
may do it through lack of imagination, through 
sheer thoughtlessness or neglect, through taking 
no notice of the conduct of the children, ex- 
cepting when that conduct is wrong. And 
of course he may discourage piety by injustice, 
caprice, tyranny or over-harshness, so that a 
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child may come to feel that it is useless to try Ephes. v. 
to please him or to endeavour to do what is 22—Vi. 9. 
right. 

The probability is, however, that there is more —In zeal- 
danger of our neglecting the positive part of this seme Aaa 
precept. I do not know how many fathers Pity: 
among us are in the habit of observing the 
apostolic injunction. One fears that with 
many Christian parents it is almost habitually 
neglected. We have so great a dread of 
thrusting religion upon our children that 
we never mention it at all; or we are so 
bent on making religion easy that we are apt 
to fail to present its severer side, which can 
never be omitted without loss. The household 
habits of more puritanical days left something 
to be desired. We some of us remember the 
tendency to escape the prayers and to avoid the 
admonition, and we remember too, and thank 
God for it to-day, that we were not allowed to 
escape it. It was as truly a part of the discipline 
of life as the attendance at day school, and with 
many parents it was more diligently looked after. 

We heard more, perhaps, of the duties of religion 

than about its pleasures; we heard and felt far 

more of the perils and penalties attaching to the 

neglect of the Sabbath and the Bible than children 

hear to-day. We were compelled to exercises 
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which were unpalatable to begin with. But that 
method was not more wrong than the method of 
allowing children to please themselves in matters 
of religion. 

There is a severity about this injunction which 
we are apt to overlook. Christian parents are to 
nourish their children in the chastening and 
admonition of the Lord. Parents are not only 
to surround their children with a loving Christian 
atmosphere. That love is never to degenerate 
into weakness which allows the child to go its 
own way, to read the Bible or neglect it, as 
inclination dictates. And, whatever Christian 
chastening and admonition may mean, we may 
be sure they mean that from the first a child is 
to be taught self-denial, self-restraint, to consult 
the will of God, to obey implicitly the voice of 
duty rather than of inclination. 

It is not enough that parents should be devoted 
to their children, and make ample provision for 
all their needs. It is necessary if children are to 
follow Christ that they shall be taught, and that 
they shall be taught that service rendered to their 
parents, even service involving labour and self- 
denial, is not a favour on their part for which the 
parents are to gratefully reward them, but a duty 
and privilege which they should freely do. We 
are to train our children to follow Christ, we are 
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to expect them to follow Christ, and they will 
never be fit to follow Him unless they are trained 


to self-denial, obedience, and the enduring of 


~hardness. 

When we come to the relation of masters and 
servants (verses. 5-9) we are at once confronted 
with the fact that slavery was an acknowledged 
institution when Paul wrote this letter, and that 
slaves and their owners were members of the same 
Christian Churches. It has caused surprise to 
some people that Paul did not at once condemn 
the injustice; that he did not say to wealthy 
slave owners, “ You and your slaves are brethren; 
you are equally important in God’s sight.” That 
we know was his doctrine. Why did he not 
logically follow it by saying, “ You are bound, 
therefore, to set them free”? Whittier described 
slavery as an infernal institution; John Wesley 
said it was the sum of all the villainies. Why did 
not Paul speak like that? How was it that he 
wrote, “Slaves, be obedient to your masters,” even 
to the unjust and oppressive? Why did he not 
rather say, “Slaves, rise up, and in the freedom 
and equality with which Christ endowed you, 
throw off your fetters and fight your oppressors ?” 
Why did he send bacl: to his master a runaway 
slave who had found him out in Rome 
(Philemon 12)? 
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Some people would answer that question in 
a moment. If Paul had been a modern preacher, 
they would say, ‘‘ Because preachers are always 
on the side of the wealthy folk or afraid of losing 
them. Because they have not the courage to 
speak out their convictions.” That is exactly 
what certain people have said about preachers 
and their action in the matter of social and 
other struggles in the present day. But it 
may not be cowardice at all, nor fear of offend- 
ing men of wealth. He would be a very bold 
man who would venture to charge St Paul 
with either. 

Probably St Paul felt the rank injustice of 
slavery as much as any man, but the way to 
abolish it was by evolution rather than revolution. 
By preaching the Christian principles, that God 
is no respector of persons, that Christ is Master 
of both master and slave; by bringing both 
together in one Church, he was setting in motion 
a disintegrating influence which would ultimately 
make slavery impossible. Meanwhile the injunc- 
tion to the slave to seek nobility of service, not 
for his master’s sake, but for Christ’s; and the 
injunction to masters to deal justly and equitably, 
to do all for Christ’s sake, to carry their religion 
into their business relations; and the assurance 
to slaves that every bit of work conscientiously 
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done in the household or on the land would be Ephes. v. 
as truly rewarded by Christ as work called 24—V! % 
religious, would tend to produce patience and 

dignity and nobility of character which would 

of themselves soon loosen the bonds of the 

slave. 

There are two things which come down from Eye-Service 
those darker times to these, when labour has been 'PFoved- 
emancipated and seems to hold a good deal of the 
well-being of nations in the hollow of its hand. 

First there is the warning against eye-service, 
(verse 6). A Christian man ought never to require 
another man to look after him, to see that his 
work is thoroughly done. Whatever he does 
should be done with his conscience and without 
grudging. And it should be done thus whether 
his employer be generous or ungracious, whether 
he himself be praised or blamed, whether he 
be paid ill or well. It may serve a surly and 
selfish employer right to do his work badly, but 
the effect on character is so mischievous that no 
man can afford to do it. You hear people say 
sometimes, ‘‘ The credit of my firm is at stake, and 
I cannot afford to do anything badly ; however 
much I lose, I must do it well.” The credit of 
Christianity is at stake with every bit of work 
that a Christian man does, and we cannot 
afford to do it other than thoroughly and well. 
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Christianity, in my judgment, has been damaged 
far more by bad work and unreliable and crooked 
dealing, than by bad preaching, or by quarrels . 
among Churches. When a man of probity says, 
“T would rather deal with a non-professing 
man than with a professing Christian,” there is 
something very wrong. 

We want an inspiring motive for every bit of 
dreary and unremunerative work, here it is, “ As 
to the Lord” (verse 7). “For His sake,” as His 
servant ; and Christian men should carry that out, 
whatever it costs. Not because I shall get this or 
that when it is done, if it be done well, but 
because I shall get reproach from my Divine 
Master and damage to my character if it be badly 
done, and I must be governed by that, and 
not by the thought of what men will do or fail 
to do. 

The battle of the Christian faith will be fought 
out in the home and the work-a-day life. It is 
not a battle of theological opinion, though what 
a man believes will always influence his conduct ; 
not a matter of much or little water in baptism, 
nor of incense or no incense; nor of how many 
people were concerned in the writing of Isaiah. 
It is a question of what Christianity can do— 
what sort of men and women, husbands and wives, 
fathers and children, employers and employees it, 
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can produce. May God grant us a better spirit Ephes. v. 
and a better time, purer and more pious homes, 2#—V!- 9- 
workshops, counting-houses, and marts where His 

praises shall be sung by lives that are every day 

attuned to His will! 
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EPHESIANS vi. 10-12 


FINALLY, my brethren, be strong in the Lord, and in the 
power of his might. Put on the whole armour of God, that 
ye may be able to stand against the wiles of the devil. For 
we wrestle not against flesh and blood, but against princi- 
palities, against powers, against the rulers of the darkness of 
this world, against spiritual wickedness in high places. 


In writing this letter Paul had in view mainly 
two things (1) The unity of the Church of Jesus, 
composed of all who believe in Him; and (2) The 
loftiness of the Christian calling. He is writing 
about God’s eternal purpose for his converts that 
they should be holy ; about his own prayers on 
their behalf, great and wonderful prayers; about 
the dangers besetting their path. He urges them 
to look to all their ways, their intercourse with 
men, and then to their home life, He implores 
them, with tears in his voice, as it seems, to walk 
worthily of their vocation. 

In one sense his closing words are a great 
contrast to the words that have gone before. 
There we were in the quiet of the home, moving 
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in the familiar relations of the household. Here we Ephes. vi. 
are out on the battle-field; we are made to hear 19-12: 
the tramp of armed men, the clash of armour, and 

to see the weapons hurtling through the air. In 

effect what he says to us is, “The Christian life 

is a battle, you are on a campaign; there may be 

days of quiet in your life, but you are perpetually 

liable to invasion. ‘There is only one safe course 

for you, you must be fully armed, armed cap a 

pie, from top to toe, and sleeplessly vigilant.” 

That is the message of Paul to the Asiatic 
Christians, and the Christian world has seized 
upon his metaphor and used it more frequently 

than any other. 

Daily accompanied by a Roman soldier, Paul The _ 
had found in him the type of the Christian. Causian as 
Every part of his armour had some moral or 
spiritual significance, and he saw in this soldier, 
on active service, an ample illustration of the 
Christian’s calling. You may say that Paul 
loved the metaphor, and came to use it in the 
last years of his life more than any other. And 
it is not only the fact that the metaphor became 
dear to Pau! that accounts for its laying hold of 
the imagination of Christian people of the present 
day. It laid hold of the Puritans, whose descend- Influence 
ants we are, and almost filled their imagination. Dctephor, 
When England shook with the tramp of opposing 
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Ephes. vi. armies, the men who went praying and psalm- 


I0-I2. 


The 
Message 
Conveyed. 


singing into the field of battle and conquered in 
the name of the Lord of Hosts and the strength 
of a righteous cause, found in their soldier life a 
perpetual illustration of the spiritual warfare 
which they were compelled incessantly to wage. 
John Bunyan, who had fought in the Parlia- 
mentary army, perfectly revelled in the metaphor. 
His Holy War, his “Christian” and “Great 
Heart,” and “Stand-fast,” and ‘Valiant for 
truth” show how deep a hold this forcible 
metaphor of Paul had upon his thought, and 
how it filled it, almost to the exclusion of every 
other. 

It is indeed a striking metaphor, and no one 
of us who has entered upon the Christian life can 
fail to feel, in these days, its appropriateness. 
What Paul says to these Asiatic Christians and 
to us—after writing about the glory and splendour 
of the Christian calling, the wonder of being 
elected of God—is this: “Our life is a tremen- 
dously serious business, a critical business, no 
holiday excursion, but a great campaign, in which 
carelessness, boastfulness, and underrating of 
the enemy’s forces may lead to disastrous and 
fatal results. It is a war in which a man may 
lose or gain everything, according as he is faith- 
less, or earnest and faithful. It is a campaign 
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that has its evil days, its grim times, its ste Ephes. vi. 
crises, its hardship and its agony.” I say this is 10-22 

the first impression made upon you as you read 

this stirring paragraph with its expressions, “The 

whole armour of God,” the “ wiles of the enemy,” 

the “hosts of wickedness,’ the “darts with 

red hot points,” or swathed in burning tow, that 

fly thick and fast through the air. 

The Christian life—this is the truth which he The Call for 
thrusts home—is not a matter to be trifled with ; ye antes 
a matter in which God does everything for you, 
while you do nothing. There is nothing in the 
New Testament to lend support to the idea that 
however a man lives he is bound to come out 
right in the end. What Paul seems to say here 
is, that he is bound to come out a wounded, 
broken, ruined man, unless he bestir himself and 
take up the whole armour of God. Whatever 
God has done for a man and is able to do, and he 
is able to do far more than we can ask or think, 
he can do nothing for a man who will do nothing 
for himself. 

Life as God would have us live it, the high, —Ina Life 
noble, Christian life, the all-victorious life, is a danse 
life of severe conflict and a life of ceaseless 
vigilance. There are some people who do not 
feel this; there are others who feel it, and are 
surprised at it. It is quite true that some people 
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Ephes. vi. are more frequently in conflict than others, 


10-12, 


—In which 
Compromise 
is impossible. 


having more stormy and tempestuous natures or 
circumstances, it may be, or being more worthy 
to be conquered. But the arrangement of life is 
such, that if there is no conflict in life for us, we 
may well become suspicious, and ask whether 
there is not something wrong with us, whether 
we have not given up the conflict and fallen 
back, and become unworthily contented ; whether 
we are not being gradually overcome, whether we 
are not living in a dishonourable peace, whether 
we are not cowards and laggards, refusing to go 
up to the help of the Lord, whether we have not 
surrendered the higher life, and dismissed the 
dreams of it, because of the trouble involved in 
reaching it. 

There is such a thing possible as having the 
Christian name, and some thoughts and desires 
to correspond with it, and yet not living the 
Christian life. There is such a thing as bearing 
the Christian name and being conformed to this 
world. What the Apostle warns us against is 
the error of thinking that the Christian life 
means little; no more than joining a club, or a 
social institution where men spend pleasant 
evenings, their life remaining much as it was 
before. That is a radical misconception of it. 
It is the most serious and strenuous business on 
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earth, demanding the whole power of the man, Ephes. vi. 
augmented by power from on high. Let us be ier: 
very sure of this, that the man who is elected 

of God to be holy and without blemish, to be the 

heir of imperishable riches, is elected also to 

fight. Called to be a saint, he is called also to 

be a soldier. 

The strenuousness of the conflict is indicated The Enemy 
and emphasised by the nature of the enemy (verses regis 
11 and 12). I suppose that St Paul recognised 
the difficulties which would spring out of the 
circumstances of these people, the power of old 
associations and tastes. But he seems to lose 
sight of all these, in his conception of the reality 
of a great master spirit of evil with hosts of 
wickedness at his command, who had access 
to the hearts of the Christians in Ephesus. 
Doubtless to Paul’s mind the Devil wrought 
upon men through their environment, through 
old associations. But he says, “We wrestle not 
against flesh and blood;” a power more subtle, 
more wily, more deadly, confronts us. Flesh 
and blood outside the man can never really hurt 
his soul, all the damage they can inflict upon 
man cannot touch the centre of his being. “Be 
not afraid of them that kill the body, and after 
that have no more that they can do” (Luke xii. 4). 

There can be no doubt in the mind of any man 
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who réads this paragraph as to Paul’s belief in 
a personal, invisible, pervasive spirit of evil, the 
enemy of goodness, with numberless other spirits 
at his command. There can be no doubt that 
all the Apostles of the Lord believed that also. 
There is no doubt that our Lord believed and 
taught it to His disciples. He Himself had been 
tempted of the devil, when no man was near. 
I am told that there are many people who are 
too enlightened to accept that belief; if so, they 
are more enlightened than Paul. It is not for 
me to account for their rejection of the doctrine. 
For my part, I refuse to believe that our Lord 
in this matter accommodated Himself to the 
superstitions of His time; and I fail to see 
why the grotesque and exaggerated superstitions 
which gathered about the belief in the personality 
of Satan in the Middle Ages should lead to the 
rejection of scriptural teaching. It would be as 
reasonable to give up the belief in a living God 
because of the gloomy or foolish caricatures of 
the Divine Being which come to us from those 
dark times. 

It seems to me that our Christian life suffers 
in vigilance, if we reject without inquiry and 
reason a doctrine which rests on the authority of 
our Lord and His Apostles, and on Christian 
experience also. Every one of us who has sought 
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to live the true life in Jesus Christ has felt Ephes. vi. 

that as, truly as there is a power, not our- 1012. 

selves, which makes for righteousness, 80 

truly is there a power, not ourselves, which 

makes for unrighteousness, which defeats and 

overthrows our best purposes and _ desires, 

and works for ill instead of good, upon our 

lives. 

There are others who find the doctrine of a —And not 

= -, 1. incompatible 

personal tempter and destroyer incompatible with God's 

with the doctrine of a good and loving God. 1°" 

“Ts it possible,” they ask, “that God would 

permit the work of His hands to be destroyed ?” 

The answers to that question are: (1) It is being 

destroyed daily, by men with demoniac spirit 

who are permitted to live on and work their 

evil way in Society; tempting, leading astray, 

ruining pure and innocent lives; and (2) To 

every man there belongs, or may belong, the 

power to resist and overcome, so that every 

temptation is an opportunity for victory, and 

for the development of resource and courage 

and strength. 

The seriousness of the Christian life is further The Call to 
seen in the charge twice earnestly given, to take peer ee 
and put on the whole armour of God (verse 13), 
and being thus armed, to be sleeplessly watchful. 

The British nation has known something in recent 
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Ephes. vi. years of the fatal folly of ovér-security—of under- 


10-12. 


—And the 
Need of 
Watchful- 
ness. 


rating their enemy and overrating their own 
strength—of going into battle unprepared and 
under-armed and with insufficient force. Through 
the wiles of a resourceful and persistent 
enemy our soldiers have been trapped again 
and again, and the flower of our army cut 
down.! 

In the moral and spiritual life of the in- 
dividual the same thing is constantly happening. 
Men have not put on their lowly trust in the 
Divine power, they have relaxed watchfulness, 
they have grown self-satisfied and self-assured, 
and they have gone down. Half the godly force 
within them has been slain, the rest has capitu- 
lated, they are led captive by the spirit of the 
world, and have been made incapable of fighting 
the battle of Christ. Earnestness for the salva- 
tion of men, willingness to make sacrifices for the 
same, the passion for righteousness, the intense 
hatred of evil, zeal for personal holiness—all are 
gone. They have not been able to stand in the 
evil day. Some of them have fallen into grievous 
sin ; strong drink, the lust of the flesh, or love of 
money has mastered them. Or, if that has not 
been the case, they have ceased to fight, to lift 
up hand and voice against the power of evil. 

1 Written during the South African war. 
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They have become mere spectators of the strife; Ephes. vi. 
and it would be difficult to tell on whose side 20-22 
they are—on the side of the world’s ruler of 

darkness or of Christ the King. They are not 

“strong in the Lord, and in the power of His 

might” (verse 10). 
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XVI 
THE CHRISTIAN’S ARMOUR 


EPHESIANS Vi. 13-20 


WHEREFORE take unto you the whole armour of God, that 
ye may be able to withstand in the evil day, and having done 
all, to stand. Stand therefore, having your loins girt about 
with truth, and having on the breastplate of righteousness ; 
and your feet shod with the preparation of the gospel of 
peace ; above all, taking the shield of faith, wherewith ye 
shall be able to quench all the fiery darts of the wicked. 
And take the helmet of salvation, and the sword of the Spirit, 
which is the word of God: praying always with all prayer 
and supplication in the Spirit, and watching thereunto with - 
all perseverance and supplication for all saints; and for me, 
that utterance may be given unto me, that I may open my 
mouth boldly, to make known the mystery of the gospel, 
for which I am an ambassador in bonds: that therein I may 
speak boldly, as I ought to speak. 


What is the armour we are to wear in this 
conflict? Note that it is the defensive first of 
all. ‘You and I cannot live a merely harmless 
life. If we will let evil alone, it will not leave 
us alone. If we will not resist its encroachments 
in our lives, it will master us and our children 
too. We are to gird our loins with truth, and 
put on the breastplate of righteousness. Always 
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Paul is insistent upon that. Ringing through all Ephes, vi. 
his writing to Christians is the charge, “Be true,” 13-20 
in dealing, in thinking, and speaking. Cultivate 

the spirit of truth everywhere and at all costs; 

be at war with the spirit of lying, and help to 
bring down the mighty lies in the realm of 
politics and business, and society and religion. 
Determine by the help of God to speak nothing 

that you do not feel and believe; bind truth 
about you, and be covered with righteousness. 

It is the armour of God, and He will give it to 
those who seek. Let the prayer of everyone of 

us be, ““O God, make me a true man, a true 
woman.” And the true man will be ready 

shod with a preparedness for the strife that the 
Gospel alone can give. 

Then there is ‘faith,’ the great shield of trust Faith. 
in God, of belief in the unseen, in His words and 
promises. Be ready to stand for the truth, to. 
grapple with the foes of righteousness, either to 
run on the errands of the King or to walk in 
rough and wearying ways as His ambassador. 

Then take the helmet of salvation ; appropri- Salvation. 
ate the redemption which Christ has wrought for 
you—the forgiveness of sins, the sanctifying 
power of the Holy Spirit. These are the things 
which the Christian man, living the life of faith, 
is to take and bind to himself. 
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There is only one offensive weapon mentioned, 
a Christian is not only to defend, he is to attack, 
and the weapon of defence and attack is given 
him. It is not a weapon of his own making; all 
that he has to do is to learn how to use it, and 
that is no small matter. It is not to be hung up 
and admired, the delicate tracing of the scabbard, 
the jewels on the hilt, the wondrous temper and 
keenness of the blade—that is what some men do 
with the Bible. Or at best they wear it on state 
occasions, as courtiers do when they go into 
the presence of the Sovereign. That is all that 
many aright honourable gentleman can do with 
his sword, and even that requires some practice 
to do it gracefully ; he knows where he bought 
it, he knows of what material it is made, but he 
has never learnt to use it, and never will. 

We may be in precisely the same position with 
regard to the Word of God. We may use it in 
public or family worship, we may sing about it 
and praise its beauty, we may deem it an in- 
evitable part of the accoutrements of orthodoxy, 
we may even know a great deal about its history, 
and be acquainted with what learned men have 
said about it, and yet we may not know how to 
use it for the slaying of a lust or a doubt, a sin 
or a sorrow in our own hearts. It is not, Who 
wrote the Bible ?—that is a great question—but, 
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What can the Bible do, what has it done? Ephes. vi. 
What did Martin Luther do with it, and Wesley, 13-20 
and Spurgeon and Moody, and what are 
thousands of simple men doing with it to-day ? 

The first place in which to use it is in our own —Asa_ 
breasts, when we are assailed there. It stands a a 
for ever recorded in the Gospel that our Lord 
beat back the assailant in the wilderness and 
won the victory with this weapon. And untold 
numbers of His followers, like Christian in the 
Valley of Humiliation, have followed Him in this. 

Pity the Christian who, when dark doubts assail 
him, has not this weapon by him, or has never 
learnt its use. 

We are next to fight our individual battles in —Asa 
the world with it, and to hold by its principles in pepe 
the conduct of our business. We are to hide its 
precepts in our hearts, and not to be ashamed to 
quote its teaching to doubting or scornful or 
unprincipled men. There are times when some 
skilful disputant will smile at your weapon, and 
call it old-fashioned and out-classed, but there is 
none like it. And the Church of Christ is to win 
its victories with this weapon. ‘There are other 
things which seem to be far more attractive ; 
picturesque robes, imposing ceremonies, entrancing 
music, brilliant philosophic discoveries, wonderful 
performance. of human cleverness, but when the 
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Ephes. vi. Churches of Christ cease to demand that their 


13-20. 


Prayer. 


ministers shall preach the Word, and make the 
preaching of the Word their central and supreme 
business, they may as well cease to exist, for in 
that day they will surely lose the power to heal 
the broken in heart, refresh the weary, and 
rebuke the conscience of the evil-doer. The cry 
of Paul to the Churches of his own day and this 
is, “ Take the sword of the Spirit.” 

And all this is to be crowned, and its success 
ensured by constant prayer, prayer offered under 
the guidance of the Spirit. Paul seems to say 
here, that all may be vain in his own ministry, he 
may not be able to speak as he ought to speak, 
not if he fail to pray himself, but if the Christians 


_ in various places fail to lift up the hands of 


prayer for him, as he is constantly doing on their 
behalf. I cannot in these pages enter upon a 
discussion of the philosophy of prayer, I can only 
point out to you the strength and urgency of the 
Apostle’s plea. “All prayer, at all seasons, with 
all perseverance,” for failing that, all your armour 
is in vain. And I can only say that however 
wisely I, and those associated with me in teach- 
ing the Word in my own Church, labour in word 
and doctrine, unless we pray. for ourselves, and 
unless you pray for us, and that constantly, and 
in the Spirit, we shall win no considerable 
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victory, but we shall fight as those who beat Ephes, vi. 
the air. 15-20. 

I commenced by calling your attention to the Hopefulness 
seriousness of the Christian life. Let me close Christian 
by pointing out its hopefulness. As we face it, bale, 
there shines right through this paragraph the 
light of hope and assurance which belong so 
emphatically to the spirit of Paul. There is no 
doubt in his mind that the people to whom he 
is writing may overcome. He begins with an 
exhortation to fearless courage, “Be strong, not 
in your native power, but in the Lord; He is 
nearer to you than any evil power can be.” 

Then take those passages of the paragraph which 
encourage the hope of success, and look at them 
separately: “That ye may be able to stand against 
the wiles of the Devil” (verse 11). “That ye may 
be able to withstand in the evil day, and having 
done all, to stand” (verse 13). “Ye shall be 
able to quench all the fiery darts of the wicked” 
(verse 16). The man elected of God, the soldier 
of Jesus Christ aspiring after holiness, warring 
against sin, is not to go into the battle with a 
despondent spirit. The only thing he has to do 
is to observe the conditions of success, and then 
success is certain. Serious as it is, fierce as the 
conflict is sure to be, there is not the slightest 
shadow of doubt about the issue. What the 
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Ephes, vi. dying Jacob said of his beloved son may be true 
13-20. of the Christian. “The archers have sorely 
grieved him, and shot at him, and hated him 
but his bow abode in strength, and the arms of 
his hands were made strong by the hands of the 
mighty God of Jacob.” Watchful and prayerful 
every man ought to be, and if he is that, victory 
is certain. 
**Go forth, firm faith in every heart, 
Bright hope on every helm, 
Through that shall pierce no fiery dart, 
And this no foe o’erwhelm. 
Go in the spirit and the might 
Of Him who led the way, 


Close with the legions of the night, 
Ye children of the day.” 
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EPHESIANS vi. 21-24 


Bur that ye also may know my affairs, and how I do, 
Tychicus, a beloved brother and faithful minister in the Lord, 
shall make known to you all things: whom I have sent 
unto you for the same purpose, that ye might know our affairs, 
and that he might comfort your hearts. Peace be to the 
brethren, and love with faith, from God the Father and the 
Lord Jesus Christ. Grace be with all them that love our 
Lord Jesus Christ in sincerity. Amen. 


Str Pavut ends his letter with some personal Ephes. vi. 
words. His readers will have concern for him- 22-24 
self, as he had for them. Apostle and people, hr 
teacher and learners, were bound together by no Servility. 
common tie. There was, we can see, in the 
Churches a very great affection for St Paul. 
Witness his words to the Galatians, “Ye 
would have plucked out your own eyes, and 
have given them to-me” (Gal. iv. 15), and the 
pathetic parting from the elders of the Ephesian 
Church summoned to Miletus (Acts xx. 37, 38). 
Such an affection was creditable both to St Paul 
and his converts. Such an affection may well 
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St Paul’s 
Messenger, 
Tychicus. 


The 
Messenget’s 
Task. 
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exist now. The office of the ministry is not so 
cut off from the people that they should be 
indifferent to the welfare of those who held that 
office. 

Any anxiety as to St Paul himself could be 
met by inquiry of Tychicus, “a beloved brother 
and faithful minister in the Lord” (verse 21). 
We heard of him as a companion of St Paul on 
a part of his third missionary journey (Acts 
xx. 4). It was his privilege to be with St Paul 
during the Apostle’s first imprisonment in Rome, 
and during a part of his second imprisonment. 
It is clear, then, that he may well have been 
“beloved,” just as he had, under circumstances 
of great difficulty, proved himself “ faithful” ; 
and that such an one was well qualified to minister 
“comfort” (verse 22) and encouragement and 
strengthening to other believers. And St Paul 
readily acknowledges—as his manner was—such 
help and service. Tychicus would find the 
Church glad to get his news. 

In Ephesus, at any rate, where Paul had 
laboured longer than at any other place, the 
Christians would naturally be keen to hear how 
he was faring in his imprisonment.. They would 
also feel some distressing anxiety concerning him. 
He has put nothing about these things in this 
letter, but Tychicus will be able to relieve their 
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anxiety and to comfort their distress with Ephes. vi. 
reassuring news. The messenger as well as the 22-24. 
letter would bring inspiration to the Churches. 

There are some of us who can never be great 

geniuses like Paul; we may play the humbler 

part of Tychicus, without whom even Paul 

cannot fulfil his great mission in the world. 

And then comes the parting message. St 
Paul began this glorious letter with “grace and 
peace to you.” He ends on the same note, 
though in a little different form. He uses the 
third person instead of the second, and he 
enlarges the scope of the benediction to “all 
them that love our Lord Jesus Christ in 
sincerity ”—note, not “the,” but “our” Lord 
Jesus Christ—the full name and title; and all 
that He is, is ours. 

Not only is the scope of the benediction The 
enlarged, but also the benediction itself. In the —s “ 
beginning it was “ grace and peace.” Now it is 
peace and love and faith and grace (verses 23, 24). 

These are the blessings which St Paul prays 

may abide as the gifts of God upon the Churches. 

The largeness of the desire is in keeping with “In | 
the whole tone and character of this letter. "°°" 
The word on which the Epistle ends is signifi- 

cant. It shows where the emphasis is to be 

laid, we are to love “in sincerity,’ or, as the 
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21-24. 


A Love 
that Binds, 


love for which God looks is a love without taint, 
and a love that will endure; a love without the 
defects that mar our earthly affections one for 
another. 

To all loving Christians with this love the 
Apostle sends his benediction. Can we confine 


-our regard for other Christians within narrower 


bounds? “Can we deny fellowship in Christ to 
any who love Him so?” 

May God grant us all thus to love “our Lord 
Jesus Christ,” and give us all grace to find in 
this love a. blessed tie that binds us all to one 
another and to Him. 


It would be an immeasurable blessing to the 
Church of Christ if all Christian people would 
hear the call which runs‘through this Epistle, the 
call to unity, and to alert vigorous Christian living. 
If, with minds fortified with a consciousness of the 
eternal purposes of grace, they would go into 
the world, determined by purity and integrity of 
life, by clean and true speech, by fidelity in all 
their relations to bear witness to Jesus Christ; 
realising what a momentous matter the Christian 
life is, how much for good or ill depends on it, 
resolving to walk worthy of their vocation, 
realising something of the illimitable stores of 
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Divine strength on which we might draw; grant Ephes. vi. 
these things with a true heart and invincible 22-24 
faith in the Unseen, and in the Word of God; 

and tremendous victories lie within reach of the 
Church of Christ. We cannot reach the whole 
Church, we can reach ourselves; we can listen 

to this word, and shall be either the better or 

the worse for listening, and any company of 
Christians may resolve before the Lord that they 

will live after this fashion. If all the members 

of a Church were bent on understanding the 
content of the Christian faith, on realising the 
splendid hopes it contains, on living the true 
Christian life, not only would there be great 
things done in its own neighbourhood, but an 
almost infinite joy would overspread the life of 

them all. 


THE END 
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